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THOUGHTS TO REMEMBER 


472... No people on earth can be held—as а people-—to ће an enemy, 
for all humanity shares the common hunger for peace and:fellowship and 
justice»... . . No nation's security and well-being can be lastingly achieved 
in isolation, but only in effective co-operation with fellow-nations . . . . Апу 
nation’s right to a form of government and an economic system of its own 
choosing із inalienable , . , . . . Any nation's attempt to dictate to other na- 
tions their form of government is indefensible . , . , A nation's hope of last- 
ing peace cannot be firmly based upon any race in armaments, but rather 
upon just relations and honest understanding with all other nations . 
Every gun that is made, every warship launched, every rocket fired signifies 
—in the final sense—a theft from those who huager and are not fed, those 
who are cold and are not clothed. This world in arms is not spending money 
alone. It is spending the sweal of its lahorers, the genius of ils scientists, the 
hopes of its children. 

“The cost of one modern heavy bomber is this: A modern brick school.in 
more than 30 cities. 

is: Two electric power plants, each serving a town of 60,000 popula- 


“It is: Two fine, fully equipped hospitals. 
Some 50 miles of concrete highway. 
“We pay for a single fighter plane with a half million bushels of wheat. 
“We pay for a single destroyer with new homes that could have housed 
more than 8,000 people. 
“This—I repeat—is the hest way of life to be found on the road the 
world has ћееп taking. 
“This is not а way of life at all, in any true sense. Under the cloud ої 


threatening war, Й is humanity hanging from a cross of iron , . . 
— President Eisenhower, Apri] 16, 1953. 
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WANTED: A HIGHER SENSE OF ETHICS 


When the historian of the future 
appraises the era we live in today, it 
is more than likely that he will set 
down its main characteristics to have 
been a widespread downfall of ethics, 
emotional instability, and а loss of 
reliable ethical standards, resulting in 
mental and emotional confusion. 

We live through a period of great 
transition, when ideas prevalent but 
a few years ago have lost their power 
over us, and new ideas, while known 
and unfolding, have not yet acquired 
sufficient momentum to provide a new 
and sure foundation for life. 

Outmoded theologies have no ге 
straining hold any longer, as they have 
been shown to be based on mere super- 
stitions. 

Mechanistic science, engaged in the 
development of bigger and better 
means for human destruction, can 
hardly provide any spiritual motive 
or objective for right living. 

Philosophy is as yet too elosely 
wedded lo а mechanistic conception 
of life and struggles to free itself 
from outworn traditional moulds of 
both a mediaeval theological kind, 
and a materialistic type. 

Political expediency, dedicated to 
love of power, exploitation and de- 
structive competition, is equally un- 
able to enforce any ethical precepts 
of conduct upon the people. 

Yet, noble, spiritually-motivated and 
lofty ethics nevertheless exist in the 
world of today. They exist both in 
the ageless though neglected message 
of the Seers and Sages, the Prophets 
and Messengers of Light, and in the 
lives and sayings of lesser men and 
women whose presence can at times 


be felt and recognized in almost any 
phase of life—the progressive move- 
ments within organized religion, with- 
in the halls of science, the fields of 
philosophy, and even, upon rare ос: 
casions, in the turmoil ої political 
strife. 


These nobler characters are few; 
when openly active, they are usually 
hounded by their opponents and driven 
from pillar to post in a vain attempt 
to silence them; when expressing their 
nobler ideas, these аге 
sented and they are made to appear 


quite different from what they really 


misrepre- 


are—precursors of a greater age, 
heralders of a New Era in human 
thought. They work mainly as a leaven 
active within the mind of the race. 
The ideas which they promulgate are 
an integral part of that ancient uni- 
versal tradition of mankind which has 
been known throughout history Ру 
many names, and which should be 
regarded аз with the 
Theosophical Movement, not so much 


synonymous 


in ils organizational aspect, but rather 
in its spiritual counterpart and foun- 
tain-head. 


It is from this fountain-head of uni- 
versal spiritual tradition thal must 
come the new conception of Ethics 
which the world is in need of. Ethics 
as distinct from mere morals which are 
human temporary concepts of mere 
behaviorism, Ethics as rooted in the 
уегу structure of the Universe, and as 
providing those foundation stones of 
right conduct which can support the 
structure of an enduring civilization 
dedicated to universal peace and mu- 
tual good-will among all men. 

It is only these ancient concepts of 


truth that can ever re-vitalize true re- 
ligion, spiritualize science, organize 
our shreds of philosophical thought, 
and transform in due course of time 
mere politics into enlightened states- 
manship; ов 
government of the world. 

In order that this he possible, the 
teachings of the Ancient Wisdom 
would have to he spread broadcast. 
Men and women on a very large scale 
would have to hecome aware of the 
basic ideas underlying the philosophy 
of this Wisdom: Karma or Causation, 
Reincarnation, the indwelling Divinity 
of every man, the inseparable Unity 


part of the spiritual 


of all that lives, the road to self- 
knowledge through self-mastery, the 
substantial nature of thought and its 
power-aspect, responsibility 
for one's thoughts, emotions and ac- 
tions, the cyclic pattern of all evolu- 
tion, the existence of perfected men 
as advanced products of that evolu- 
tion, the common source of all reli- 
gious and philosophical knowledge the 
world over, and a few other thoughts 
and concepts of a unifying and inte- 


ethical 


grating kind. 

If we were to teach these ideas to 
the rising generation on a wide scale, 
the change in our social order would 
he tremendous within a short time, If 
our young people would leave their 
institutions of learning or their im- 
mediate family circles, to become in- 
tegral parts of the life of the world, 
imbued with these ideas, the change 
in our orientation would be startling. 

Tt is therefore essential and impera- 
tive that we contact the younger реп- 
eration with the ageless wisdom of 
mankind, in whatever language or 
phraseology we may he able to do so. 

Then and only then will we have 


a chance to alter our foolish and 
ignorant behavior as nalions and peo- 
ples, and strike а new chord in our 
mutual. relations the world over. 

Consider our peculiar way of life! 
Ask yourself a few questions, how. 
ever embarrassing they may be and 
often unwelcome! 

Ти a world of Science, a world which 
swears by Science and almost wor- 
ships it, confused and bewildered men 
attempt to lead the most unscientific 
life anyone could possibly imagine— 
a life of continuous and un-interrupted 
warfare! 

Tn а world which that same Science 
has conclusively shown to be con- 
structed throughout of the same con- 
slituent parts, the same atomic and 
electronic particles and forces, ethic- 
ally blind men attempt to commit 
racial suicide by means of scientific- 
ally developed gadgeis, gadgets and 
weapons whose very function and op- 
eralion is based upon the latest dis- 
electronic 


coveries of atomic and 
forces. 

Та a world which Science again has 
proved to be a world of utter unity 
and wholeness, and which it has cov- 
ered with a network of inter-com- 
munication, men attempt to erect and 
perpetuate mutual barriers dividing 
from each other parts and portions 
which cannot live without each other. 

What would an inhabitant from 
some other planet think of this state 
of affairs? Would he look upon us as 
sane? 

The brighter side of the picture con- 
mainly of the fact that the teach- 
ings of the Ancient Wisdom, the con- 
cepts and precepts of the Theosophi- 
cal Movement, are spreading, and that 


more and more people in all walks of 
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life are becoming progressively more 
and more aware of the existence of cer- 
tain laws which must be recognized 
and followed. 

Their number may yet be small, 
but their influence is beginniug to be 
felt, as it is cumulative in its effect. 
Voices are being raised here and there 
which proclaim the imperative need 
of higher ethics, of a sense of spiritual 
responsibility, and of world-wide soli- 


дагу among men of all races and 
creeds, 


ft is only by means of a return to 
sound ethics and to a vital sense of 
ethical responsibility that we can ever 
hope to build a civilization worthy 
of spiritual man, worthy of his divine 
birthright as a thinker, worthy of the 
undreamt of possibilities which Na- 
ture contains everywhere. 


IS SUICIDE A CRIME? 
Н.Р. BLAVATSKY 


[Originally published in The Theosophist, Vol. IV, No. 38, November, 1882, 
рр. 31-32. The rather long but thoughtful letter from an Inquirer is followed by 
serial answers from the pen of ПЛАН, They аге ав timely today as they were 
when first published, “Fragments of Occult Trath” refers to a series of article 
written for The Theosophist by Allan О, Hume on the basis of teachings received 
from the -Adepts.] 


The writer in the London Spiritualist for November, who calls the “Frag- 
ments of Occult Truth" speculation spinning, can hardly, I think, apply that 
epithet to Fragment Мо, 3, so cautiously is the hypothesis concerning suicide 
advanced therein. Viewed in its general aspect, the hypothesis seems sound 
enough, satisfies our instincts of the Moral Law of the Universe, and fits in with 
our ordinary ideas as well as with those we have derived from science. The 
inference drawn from the two cases cited, viz., that of the selfish suicide on the 
ono hand, and of the unselfish suicide on the other, is that, although the after- 
states may vary, the result is invariably bad, the variation consisting only in 
the degree of punishment. It appears to me that, in arriving at this conclusion, 
the writer could not have had in his mind’s eye all the possible cases of suicide, 
which do or may occur. For I maintain that in some cases self-sacrifice is not 
only justifiable, but also morally desirable, and that the result of such self- 
sacrifice cannot possibly be bad. I will put one case, perhaps the rarest of 
all rare cases, but not necessarily on that account a purely hypothetical one, 
for І Know at least one man, in whom I am interested, who is actuated with 
feelings, not dissimilar to these I shall now describe, and who would be deeply 
thankful for any additional light that could be thrown on this darkly mysterious 
subject (See Editor's Note 1). 

Suppose, then, that an individual, whom I shall call M., takes to thinking 
long and deep on the vexed questions of the mysteries of earthly existence, 
its aims, and the highest duties of man. To assist his thoughts, he turns to 
philosophical works: notably those dealing with the sublime teachings of 
Buddha. Ultjmately he arrives at the conclusion that lhe FiRST and ONLY aim 
of existence is to be useful to our fellow men; that failure in this constilutes 
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his own worthlessness as a sentient human being, and that by continuing а 
life of worlhlessness he simply dissipates the energy which he holds in trust, 
and which, so holding, he has no right to fritter away. He tries to be useful, 
but—miserably and deplorably fails. What then is his remedy? Remember 
there is here “по sea of troubles" lo “take arm against,” no outraged human 
law to dread, no deserved earthly punishment to escape; in fact, there is no 
moral cowardice whatever involved in the self-sacrifice. M. simply puts ап 
end to an existence which is useless, and which therefore fails of ils own 
primary purpose. Is his act justifiable? Or must he also be the victim of that 
transformation into spook and pisacha, against which Fragment No. З miters 
из dread warning? (2) 

Perhaps, M. may secure at the next birth more favorable conditions, and 
this be better able to work out the purpose of Being. Well, he can scarcely 
һе worse; for, in addition to his being inspired by а laudable motive to make 
way for one who might be more serviceable, he has not, in this particular 
case, been guilty of any moral turpitude (3). 

But T have not done. Ї go a step further and say that М. is not only useless, 
but positively mischievous. То his incapacity to do good, he finds he adds а 
somewhat restless disposition which is perpetually urging him on to make an ef- 
fort to do good. M. makes the effort—he would be unutterly unworthy the name 
of man if he did not make it—and discovers that his incapacity most generally 


leads him into errors which convert the possible good into actual evil; that, 
on account of his nature, birth, and education, a very large number of men 
become involved in the effects of his mistaken zeal, and that the world at 
large suffers more form his existence than otherw: 


se, Now, if after arriving at 
such results, M. seeks to carry out their logical conclusion, viz, that being 
morally bound to diminish the woes to which sentient heings on earth are 
subject, he should destroy himself, and hy that means do the only роод ће 
is capable ої; 


s there, І ask, any moral guilt involved in the act of anticipating 
death in such a case? |, for one, should certainly say not. Nay, more, Т 
maintain, subject of course to correction Бу superior knowledge, that М, is 
пої only justified in making away with himself, but thal he would Ре а 
villain if he did not, at once and unhesitatingly, put an end to a life, not 
y pernicious (4). 

M. may he in error; but supposing he dies cherishing the happy delusion 
that in death is all the good, in life all the evil һе is capable of, are there 
in his case no extenuating circumstances to plead strongly in his favour, and 
help to avert a fall into that horrible abyss with which your readers have 
been frightened? (5) 

M/s, T repeat, is по hypothetical сазе, History teems wilh instances of 
, carried on to the bitter end to the ruin of 
nations. Look at the authors of the French Revolution, burning with as 
ardent a love for their fellowmen as ever fired the human breast; look at 
them crimson with innocent blood, bringing unutterable disasters on their 


only useless, hut positiv 


worthless and pernicious liv 


country in Liberty's sacred name! apparently how strong! in reality how 
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pitifully weak! What a woeful result of incapacity has been theirs? Could 
they but have seen with Ms eyes, would they not have been his prototypes? 
Blessed, indeed, had it been for France, if they had anticipated M. 

Again, look at George Ш of England, а well-meaning, yet an incapable 
Sovereign, who, afler reigning for a number of years, left his country distracted 
and impoverished by foreign wars, torn by interna] dissensions, and separated 
Пот a kindred race across the Atlantic, with the liberties of his subjects 
trampled under fool, and virtue prostiluled in the Cabinet, in Parliament and 
on the Hustings. His correspondence with Lord North and others abundantly 
proves that to his self-sufficiency, well-meaning though it be, must be traced 
Ше calamities of Great Britain and Ireland, calamities from the effects of 
which the United Kingdom bas not yet fully recovered. Happy had it been 
for England if this ruler had, like М., seen the us ness of his life, and 
nipped it, as М. might do, in the bud of its pernicious career! 


AN INQUIRER. 


Китон’ Notes 


(1) “lequirer” is not an Oceultist, hence his assertion that in some ca: 
ide “is not only justifiable, but also morally desirable.” No more than 
murder, is it ever justifiable, however desirable it may sometime: 
The Occultist, who looks at the origin and the ultimate end of things, teaches 
that Ше individual—who affirms that any man, under whatsoever circunistances, 
is called to put an end to his life-—is guilty of as great an offense and of 
as pernicious a piece of sophistry, as the nation that assumes а right to kill 
in war thousands of innocent people under the pretext of avenging the wrong 
done to one, All such reasonings are the fruits of Avidya mistaken for phi- 
losophy and wisdom. Our friend is certainly wroug in thinking that the 
writer of Fragments arrived at his conclusions only because he failed to keep 


sui 


appear. 


before his mind's eye all the possible cases of suicide. The result, in one sense, 
is certainly invariable; and there is but one general law or rule for all 
suicides. But, it is just because “the "after-states" vary ad-infinitum, that it is 
erroneous to infer that this variation consists only in the degree of punishment. 
If the result will be in every case the necessity of living oul the appointed 
period of sentient existence, we do not see whence “Inquirer” has derived 
his notion that “the result is invariably bad.” The result is full of dangers; 
but there is hope for certain suicides, and even in many cases A REWARD if 


life was sacrificed to save other lives and (hat there was по other alternative 
for it. Let him read рага, 7, page 313, in the September Theosophis 
reflect. ОҒ course, the question is simply generalised by the writer. To Lreat 
exhaustively of all and every case of suicide and their after-states would 


and 


require a shelf of volumes from the British Museum's Library, пої onr 


Fragments, 
(2) Мо man, we repeat, has a right to put аһ end ta his existence simply 
because it is useless. As well argue the neces: of inciting to suicide all the 


incurable invalids and cripples who are a constant source of misery to their 


families; and preach the moral beauty of that law among some of the savage 
tribes of the South Sea lslanders, іп obedience to which they put to death 
with warlike honours, their old men and women. The instance chosen by 


“Inquirer” is not a happy one. There is a vast difference between the man 
who parts with his life in sheer disgust at constant failure to do good, out of 
despair of ever being useful, or even out of dread to do injury to his fellow- 
man by remaining alive; and one who gives it up voluntarily lo save the | 
lives either committed to his charge or dear to him. One is а half insane mis- 
anthrope—the other, я hero and a martyr. One takes away his life, the olher 
offers it in sacrifice to philanthropy and to his duty. The captain who remains 
alone on board of a sinking ship; the man who gives up his place in a boat 
that wild not hold all, in favour of younger and weaker beings; the physician, 
the sister of charily, and nurse who stir not from the hed-side of patients 
dying of an infectious fever; the man of science who wastes his life in brain- 
work and fatigue and knows he is во wasting it and yet is offering it day after 
day and night after night in order to discover some great law of the universe, 
the discovery of which may bring in its results some great hoon to mankind; 
the mother that throws herself before the wild beast, that attacks her, children, 
to screen and give them the lime to fly; all these are not suicides, The impulse 
which prompts them thus to contravene the first great law of animated nature— 
the first instinctive impulse of which is to preserve life—is grand and noble. 
And, though all these will have to live in the Ката Loka their appointed life 
term, they are yet admired by all, and their memory will live honoured among 
the living for a still longer period. We all wish that, upon similar occasions, 
we may have courage 
by "Inquirer." Notwithstanding his assertion that “there is no moral cowardice 
whatever involved" in such зейрзастій 
ardice" and refuse й the name of sacrifice, 

(3 and 4) There is far more courage to live than to die in most cases. 
Tf “M.” feels that ће is "positively mischievous,” let him retire to a jungle, 
a desert island; or what is 


of the man instanced 


lo die, Not so, surely in the с: 


—we call it decidedly "moral cow- 


ill helter, to а cave or hut near some big city; 
and then, while living the life of a hermit, a life which would preclude the 
very possibility of doing mischief to any one, work, in one way or the other, 
for the poor, the starving, the afflicted. ТЕ he does that, no one can “hecome 
involved in the effects of his mistaken zeal,” whereas, if he has the slightest: 
talent, he can benefit many by simple manual labour carried on in as complete 
a solitude as can he commanded under the circumstances. Anything is betler-— 
even being called a crazy philanthropist—than committing suicide, the most | 
dastardly and cowardly of all actions, unless the felo de se is resorted to, in 


а fil of insanity. 

(8) "Inquirer" asks "М." must also be victim of that trans- 
formation into spook and pisacha! Judging by the delineation given of his 
character, by his friend, we should say that, of all suicides, he is the most 
croom spook, Guiltless “of any moral turpitude,” 


whether his 


likely to become a séanc 
he may well be. But, since he is afflicted with а “restless dispasition which 
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is perpetually urging him on to make an effort to do good"—here, on earth, 
there is no reason we know of, why he should Jose that unfortunate disposition 
{unfortunate because of the constant failure) —in the Ката Loka. А “mis- 
taken zeal” is sure to lead him on toward various mediums, Attracted by the 
strong magnetic desire of sensitives and spiritualists, "М." will probably feel 
“morally bound to diminish the woes to which sentient beings [mediums and 
believers] on earth are subject,” and shall once more destroy, not only himself, 
but his “affinities,” the mediums. 


MAN IS A COMPOSITE BEING 


THE SEVENFOLD AND TENFOLD STRUCTURE OF THE MANIFESTED UNIVERSE 


Boris DE /івкокк 


The Universe is worked and guided from within outwards, As above so it is 
below, as in heaven so on earth; and man--the microcosm and miniature copy of 
the macrocosm—is the living witness to this Universal Law and to the mode of its 


action. 


—H. P. Blavatsky, The Se: 


One of the basic teachings of The- 
osophy, the Esoterie Philosophy, is 
that the Universe with everything in it 
is tenfold in structure, ranging from 
the Divine realms of being, through 
the various intermediate spheres, down 
to the physical sphere familiar to us 
through our imperfect senses of per- 
ception. Of this tenfold pattern, the 
three uppermost or inmost realms are 
entirely beyond our present compre- 
hension. The remaining seven spheres 
of being constitute what is known in 
the Ancient Wisdom as tlie manifested 
Universe of which we can gain at least 
а partial understanding. This teaching 
can be lraced, from the remotest an- 
tiquity through the Scriptures and the 
tradition of /the great religio-philo- 
sophical schools of thought, It has 
taken various forms and has been ex- 
pressed in changing phraseology, but 
its main postulates have remained the 
same throughout the ages, as it deals 


with basic fai 


s regarding the nature 
and constitution of the Universe. 


et Doctrine, 1, 274. 


As every human being, whatever | 


degree of evolutionary growth, is an 
integral part of Nature, and is rooted 
in the spiritual substance of the Cos- 
mos, his inner coustitulion must of 
necessity reflect the general patlern 
self is 
built. For mau is like а spiritual atom 


upon which the Universe 


of the vast Cosmic Organism in which 


he lives: life of its life, consciousness 
of its consciousness, subslance of ils 
substance, and derives all he has, all 
he is, from the resp 
the Universe in manifestation, From 
this it follows that Man himself is Ien- 
fold or sevenfold in his structure, and 
must be a faithful replica of the Cos- 
mie prolotype. The teachings regard- 
ing the sevenfold constitution of Man 
are, therefore, the application to Man 
of the more universal teachings re- 
garding the sevenfold structure of the 
Cosmos in which he unfolds. Both a: 
pects of this teaching must be studied 
together, if we are to grasp the general 
outline of the universal scheme of 


live Elements of 


things. 


| 
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It is of incalculable value constantly 
to bear in mind the all-important fact 
that Man is а composite being, having 
within himself every kind of substance 
and every degree of consciousness thal 
the Universe contains, though obvi- 
ously much of it is as yet unexpressed 
in Man; yet, gradually, through the 
ages, coming to be unfolded or ex- 
pressed, as his evolutionary growth 
proceeds from incarnation to incarna- 
tion. This paramount fact of Ше com- 
posite nature ој Man should be Ше 
cornerstone of spiritual psychology, 


ATMAN 
Divine-Spiritual or Universal Self 


ворриг 
Spiritual Self-Seat 
Spiritua] Intelligence, Wisdom, Vision 
aud Intuition 


MANAS 
Planetary Self-Seat 


Higher Human Mind ог Reincarnating 
Self 


| 


КАМА 
Animal Self-Seat 


Passions, Emotions, Desires 


PRÁNA 
Vital-Astral Self-Seat 


Field of Vital Currents 


LINGA-SARÍRA 
Astral Body, Pattern or Моде! Воду 


without which no true understanding 
сап be allained concerning Mau, his 
past, present, and future destinies, and 
Ше manner in which he is lo become a 
itually awakened being. 
According to the teachings of the 
Ancient Wisdom, as first given out ia 
an integrated outline in the present age 
by H. P. Blavatsky, in the last quarter 
of the 19th century, the constitution of 
Man can be outlined in the following 
two co-related tables, the Sanskrit. 
being those adopted at present in theo- 
sophical terminolog 


sp 


ATMAN 
Cosmic Consciousness 

BUDDHI 
Field of the Spi 

Individuality 


! 
HIGHER MANAS 
(Buddhi-Manas) 
Field of the Re-Embodying 
Self or of Ше Higher Human 
Self. Spiritual Intellect 


| 
LOWER MANAS 
(Kama-Manas) 
Field of the Lower or Personal 
Human Self; Field of 
the Animal Desires and Passions; 
Lower Mind 
| 
РЕАХА 
lity: Vita] Electricity 
and Magnetism 


tual 


LINGA-ŚARÎRA 
Astral Body 


| 
A-SARIRA 
al Body 


STHU 
Phy 


It might be said that Man, as a 
child of the Universe, and as its rep- 
lica in miniature, functions on, and 
responds to, seven distinct yel co-re- 
lated wavelengths, represented by the 
above enumeraled seats ої conscious- 
ness, through all of which flows the 
One Cosmic Life-Consciousness, hind- 
ing and permeating everything. 

The physical or material body 
(Sthüla-arira, "coarse" or “gross” 
form or "vehicle") functions as the 
common "carrier" of the iuner consti- 
tution of the human being during any 
one life-time on Earth, As is well 
known, it is composed of innumerable 
cells, each endowed with its own life 
and cellular consciousness, Every cell 
is made up of smaller life-elements. 
From the standpoint of Science, these 
are molecular structures with their 
constituents. 
From the standpoint of Theosophy, 
these smaller life-elements are the so- 


atomic and electronic 


called life-atoms, which are, as il were, 
the soufs of the physical atoms, the 
huilding-bricks of all matter. The 
physical body, therefore is a vast ag- 
gregate of living beings of varied 
grades, and is constructed on the prin- 
ciple of а: 
the Cosmic Universe its 


nding hierarchies, just as 
ТР, 

The Astral Body (Linga-Sarira, 
"model-form") is composed of a finer 
grade of substance than physical mat- 
ter and is the astral model or frame- 
work around which the physical body 
is builded, atom for atom, and from 
which, in a sense, the physical body 
flows forth or develops as growth 
proceeds. It is like a pattern into which 
the ever-changing material atoms come 
for a time, then pass out of. The Astral 
Rody functions as a link between the 
physical body and the mind; it plays 


т 


ihe part of а transformer thal сап 
"step. down" the higher vibrations ог 
energies to their lower equivalents. 105 
very nature is plasticity and extreme 
sensitivity, and it responds instantly 10 
thoughts and emotions. [t transmits 
these to the physical bady upon which 
they can produce visible effects. The 
Astral Body is formed before birth, 
and its nature and characteristics are 
strictly determined by causes set up in 
motion by the Ego in past incarna- 
tions. The physical body slavisly du- 
plicates the structure and tendencies of. 
the astral pattern. The term “astral 
body" is often very loosely used Бу 
quasi-occult writers and lecturers in 
Occidental countri iti 
apply to many distinct divisions of the 
semi-physical inner bodies, which re- 
sults in considerable confusion. 
Vitality (Prana, conveying Ше mean- 
ing of “breath of life") is the electro- 
magnetie "field," to use a scientific 
lerm, manifesting in the human entity 
as "life" or "vilal currents.” Ti is 
Cosmic Life in one of its manifesta- 
tions, specialized, so to speak, during 
thé physical life-span of man, and 
acting through the formative parts of 
his constitution. Every physical and 


made to 


every astral lifeatom has ils own 
prána or “life,” and yet all of them 
are às it were bathed in vital currents 
which issue from the Inner Man and 
return after physical death Іо the 
great reservoir of Nature. 

The Animal Self-seat (Ката, “de- 
sire") is the center or organ of the 


vilal psycho-eleetric impulses, desires, 


passions, aspirations, considered in 
their energic aspects; it is therefore 
the elemental or driving force in the 
human constitution. The desire-element 
is universal and active on all plan 


| 


Therefore there is а divine and spiri- 
tual kéma as well as a merely grossly 
emotional kama, with all the interme- 
diate slages or steps. Тһе spiritual field 
of Айта is where reside our aspira- 
tions and yearnings upward, In its 
lower aspects it forms in man the 
Кіта-гіра, or “body of desire,” which 
is gradually built throughout a life: 
time hy means of our emotional and 
passional thoughts and impulses. Man 
shares Ката with the beast kingdom, 
but in him the passional instincts are 
intensified by the power of imagina- 
tion —the image-producing faculty. 
‘The lower energies of kama constitute 
the lower nature of man; uncontrolled 
by the Higher, it is instinctual, self- 
centered, aud remains attached to the 
sensuous life; controlled by the Inner 
Self, it becomes a powerful force 
which can be directed towards con- 
structive spiritual purposes. In Ив 
highest human aspect, Хата. manifests 
itself as unselfish devotion to spiritual 
ideals; in its lowest, when centered on 
the personal self, it degrades man be- 
low the beast. That which in the beast 
is simple and natural because of the 
absence of the awakened self-conscious 
Mind, is debasement in Man. 

The Mind (Manas, the "thinker") 
is the center or organ of the Ego- 
consciousness in Man, his self-con- 
sciousness, and із the seat of the reali- 
zation of "I am I.” Intriasically color- 
less аз regards good or evil, it has 
the power of choice, exercised by the 
use of the Will. Tts chief character- 
istic із Duality, Everyone of us із 
intermediate self-con- 


aware of an 


scious personality 


which is being con- 
tinuously pulled іп opposite direc- 
tions, and constantly. oscillates be- 
tween higher and lower forces or cen- 
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of altraction within ourselves. 
This everyday conflict is one ої the 
outstanding facts in life. The prob- 
lem of the Higher and Lower Manas 
is а very interesting one in Theosophy; 
it is probably the most vital one from 


lers 


the ethical standpoint. Manas is the 
link between the animal in man and 
the Inner God. When illumined by 
the light of the Spiritual Individuality 
above it, Manas is what might he 
termed the Higher Human Ego, the 
Spiritual Intellect, the seat or field 
of the Re-embodying Self. When un- 
der the controlling influence of the 
animal impulses in man, it is the lower 
personal self, the field of the lower 
brain-mentality. Manas is the battle. 
ground within each one of us, upon 
which our future is decided. It is the 
center of foresight, deliberate reason- 
ing choice, judgment, a 
ideas, and is the creative center of 


ciation of 


consciousness in Man—a part of the 
Cosmic Mind. 

The highest two cenlers in Man 
might for the present be considered 
together. італ. is pure Cosmic Con- 
sciousness per se, the Divine-Spiritual 
or Universal Self in Man, the Uni- 
versal Essence in which resides the 
knowledge or sentient consciousness of 
pure Selfhood (not to he confused 
with the Ego). [t is the seat of the “1 
am" consciousness—sheer being. Bud- 
dhi is the field of the Spiritual ]n- 
dividuality; it is that center in Man 
which manifests itself as Intuition, 
Spiritual Vision and Discrimination, , 
Wisdom, direct perception of Reali- 
lies; it is the inseparable veil or gar- 
ment of the тап. diman-Buddhi is 
the loner God of every Man. The na- 
jure of these two seats of conscious- 


ness cannol easily be understood by 


Бараа 


ж-с- ----- ж - 


our finite mind; their influence is as 
a glorious radiance of spiritual illu- 
mination gradually penetrating Ihe 


purified Manas, This stale, when at- 


tained, transcends all the limitations 

of the everyday self, and makes of 

man a god incarnate in human form. 
(To be continued) 


PREJUDICE 


Warno А. Perez 


There are two very good reasons 
why we naturally consider the pos- 
sibility of being judged as something 
not to be desired. The average person 
who might undertake the task, we feel, 
is not sufficiently well informed or 


unbiased—or else why would he be 
wanting to judge us? The second and 
less palatable alternative is that some- 
one who was really capable should 
undertake the task. 

Our every action is based on what 
we have garnered from past experi- 
ence. That “experience” can consist 
of our early environment, education, 
and family life. Whatever these fac- 
tors might have been, we assimilated 
from them only that which we now 
call “ours.” Tt is not the use of past 
experience in interpreting new events 
that is in any way limiting, but rather 
the use ibat we make of а speci- 
fic person or circumstance that fig- 
ured in that experience which we now 
identify with some person or сіт- 
cumstance involved in the present 
situation. о 

How adept are ме in judging char- 
acter? Some of us think that we pos- 
sess that keen insight which allows us 
to read the 
stranger after only a few minutes con- 
versation. Undoubtedly this would be 
а very valuable asset, for it would 
enable us to place everyone we met 


life and motives of a 
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in either the “friend,” “enemy,” or 
“suspense” file, Files are an efficient 
asset to any office, but only when 
used properly. The letter which we 
glance at cursorily, and file under 
what we decided was the main subject, 
may һе lost to us for a long time. 
Tt is much better to hold back our 
volume, and file each paper only af- 
ter it has been read thoroughly and 
we are certain that the subject is un- 
derstood? This will require a great 
deal of cross-referencing, very few pa- 
pers will be discarded as absolutely 
worthless and—our sus; 
always be full of unfinished business. 


pense file will 


The overflowing suspense file might 
not be as terrible as it sounds, how- 
ever, if we consider that when we use 
our prejudices to classify and dis- 
pose of a man or an idea, we also 
stand in danger of disposing of a 
friend that at some time did not agree 
with us and of discarding that man 
or idea into the “dead” file. 


If we base our future decisions ех- 
clusively on past experience we un- 
necessarily restrict the future hy the 
past, Eventually we will accumulate 
such а heterogeneous mass of соп. 
tradictory experiences that we will he 
entirely closed off from all-—and thus 
find that we are mighly poor company 


for ourselves. 


А PLATFORM WORTHY ОҒ THEOSOPHISTS 


[For almost a year now, an unaffiliated group of Theosophists 
have held public Sunday afternoon lectures in one of the halls of 
the Unitarian Church in San Diego, California. Excellent talks һауе 
heen given by a variety of speakers and the attendance has steadily 
increased. Unconcerned about any organizational differences, the 
promoters of this unsectarian and broad-minded activily have limited 
their own administrative set-up to a bare minimum, and have stressed 
poinls of mutual agreement among all students of Theosophy. Тһе 
overall tille of this series of lectures is "Theosophy and Contem- 
porary Thought,” and the Platform. of this effort has been slaled 
with lucidity and courage, and in the genuine spirit of our age-old 
tradition, in the following declaration from the pen of W. Emmett 
Small, which we reproduce here for the benefit of all students, hop- 
ing that it wil] strike а responsive поје in many hearts. [t may be 
that some of them will he moved to emulate this effort in their own 
cities where the Light of Theosophy should be kindled anew. lf 
anyone wishes to do so, let them communicale with our co-workers in 
San Diego (3022 Ibsen St, Зав Diego 6, Calif, U.S.A.) who will, 


we are sure, let them have all necessary information.—Kditor, 


Theosophia.] 
OUR PL 


ATFORM 


W. Емметт SMALL 


A few words are fitting in explana- 
tion of the purposes of these meelings 
and our overa)] program. 

There are here in San Diego a num- 
ber of individuals who have been for 
years inlerested in basie concepls of 
life: concepts which deal primarily 
with man, the intricate pallern of his 
nature, his far distant origin, the des- 
tiny towards which he gropes; concepts 
which deal likewise with the universe, 
the cosmos, with the birth of its un- 
counted suns, the constitution of ils 
multimyriad galaxies; and above all, 
imerested in the definite relationship 


between this microcosmie world of lit 
tle Man and the macrocosmic Universe 
of infinite time and space. 
Knowledge of these ideas has been 
always in existence, but new impetus 
aud clarified vis 
them through the titanic genius of one 
of the world’s great figures, H. Р. 
Blavatsky, in her exposition of the 


ion have been given to 


Secret Doctrine, known also loday as 
the Ancient Wisdom, God-Wisdom, 
Theosophy. These individuals, above 
referred to, have been for the most 
рагі for many years members of the 
Theosophical Society, but because of 
nsious in the or- 


present internal di 
ganizational framework of that Soci- 
ety, they now find their best channel 
of activity freed from those loyalties 
and restrictions. They are interested in 
presenting and forwarding the ideals 
and basic elements of this ancient wis- 
dom, the source of enlightenment of 
the world’s Sages and Saviors. To 
draw illumination from a study and 
application of the leachings emanating 
from this Source, and to share this 
vision and understanding, and the 
warmth and courage and hope gained 
from friendly association, is the ohject 
of these gatherings. Th is not an effort 
10 win people away from associations 
lo which they already belong and 


where they feel а! home with fellow- 
students. But it is an effort lo creale a 
center, an atmosphere shall we call it, 
where individuals from many and even 
widely diversified groups, who yet 
have the basic love of humanity as 
their motivating interest, may come, 
feel heartened, and periodically take 
back to their organizations what they 
here may have felt and learned. 

Such work as this is fundamentally, 
of course, non-sectarian and undenomi- 
national, It has no leader, but is com- 
posed of individuals who are earnest 
in their desire to further the objects 
of understanding and sympathy among 
men, 10 work toward basic universal 
brotherhood, to seek to understand the 
science and religion and philosophy 
inherent in the very fabric of being, 
lo recognize law and order in the wi- 
verse, lo become more and more cog- 
nizant of these universal operations of 
nalure, and therefore likewise to know 
more of man's own inner being; in 
other words, to bring, through the ex- 
pre 


on of such a vital philosophy, 
more of light and joy to others, as well 
as а growing assurance and clarity to 
oneself of the basie purposes of life, 
which purposes, we may add, grow or 
deepen in acordance with our own ex- 
panding understanding and strength. 
“Light for the mind, love for the 
heart, understanding for the intellect: 
all three must he satisfied in every 
man before he has real peace.” 


We believe that the Fsoteric Philos- ` 


ophy, the Wisdom of the Divine, can 
help each of you to greater light, 
greater love, and greater underslund- 
ing. To this end, therefore, this plat- 
form is open to all original thinkers 
dedicated to high ideals. Letters ex- 
plaining our purposes have been sent 
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lo Associates of the Uniled Lodge of 
Theosophists in this city, to the Annie 
Besant Lodge of the Adyar Theosoph- 
ical Society, and to the Philosophical 
Association of San Diego. We hope 
they will join us in this work and that 
you may personally hear from them. 
Invitations have also heen addressed 
to local members of the Pasadena 
Theosophical Sociely. And we hereby 
offer the hand of fellowship to mem- 
bers of the Masonic Fraternity, to 
members and groups belonging to vari- 


ous Churches, to scientific, religious 
and philosophical associations. They 
are sincerely welcome, Common inter- 
est in the great issues of life, in the 
purposes and destiny of the human 
race, constitute the firm ground on 
which we meet. 

But it should be made clear that 
this platform is пої one con 


sting of 
a mere collection of lowest common 
denominators of the beliefs of varying 
religions and scientific groups, in a 
desire merely to please or placate; but 
it rests on a recognition of a living 
Root-Philosophy, based on the Work- 
ings of Nature, which is the Mother- 
Source and Fountain, the fons et origo, 
of all Ideative Thought, and from 
which the various greal religions have 
emerged and flowered. 
Pointing to this Source, we must һе 
free from dogmatic assertion. For dog: 
ma kills, but inquiry into the sources 
of Truth gives life. The tyrant. the 
charlatan, as well as the fool, thrive 
where dogma, with its contempt for 
But phi- 
losopher, statesman, and child alike 


reasoned thought, command: 


may breathe and dare to think and 
dream and aspire where flows шіһіп- 
dered the sunlight of плођзтистед 
Truth. And the wise man knows that 


| 
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his own underslanding is subject to the 
revelation a grealer light may give, 
and so is but a reverent lifting of a 
corner of the farflung veil of Truth. 
What is here said is said with genu- 
ine inlerest in the work of all individu- 
als and groups, their welfare, their 
problems, aud their successes. From 
nothing less than Truth can they all 
derive the unfailing inspiration they 
seek. Accept nothing, however, merely 
because ан individual says it. Weigh, 
consider, Then reject what repels; seize 


UPWARD AND ONWARD..... 


and make your own what you find to 
be good and true. It is a golden rule. 
‘Thus alone may you gain thal Free- 
dom of the Spirit that comes first from 
complete honesty with yourself, and is 
nurtured and sustained by a growing 
Vision of Truth. 

On the basis of the platform thus 
briefly outlined we welcome you as | 
fellow-travelers on the age-old раћ, 
the “still small path,” that leads to the 
Heart of Universal Being. 


Leo Р. ре LAVALLADE 


Why is the world in its present state of confusion, is primarily a relative 
question, the answer to which is bound up in the knowledge of Universal Truths 
as far as we know them. These truths must have their foundation in а belicf 
in the existence of a Being with powers beyond the complete understanding of 
man as we know him, and having dominion over all things. 

There is much even of material evidence to convince the instinctive nature 
and rational mind, that Лай is true. And with this recognition comes simul- 
taneously au awareness that man is in some mysterious way a part of that 
great truth. 

The seeming confusion in our present-day world is due therefore lo the 
mystery of man’s inception and of his ultimate goal. 

• Avaliras, Prophets, Holy Scriptures and Wise Men have handed down 
Ше clues by which those who seek enlightenment in these truths may find it, 
Slowly but surely—according to natural laws—these clues have so expanded 
into the consciousness of mankind, that man stands today on the threshold 
of a great spiritual awakening into a пем world of greater truths, in his evolu- 
tion upward into the unknown, which constantly beckous him onward. 

It has also been pointed out by the Prophets that there are powerful 
invisible forces—-in the sense that we do not fully understand them—which 
seek to retard if nat to prevent this awakening. 

Thus we sce in our lives the existence of lwo opposing sets of forces, 
оре of which would discourage us, combating hy confusion that which would 
enlighleii or free us. 

Let us then attempt lo recognize this euemy of our freedom which lies 
mainly within us, and spirilually subdue, if not crush it, so thal we шау 
conserve our strength for the cracking of the material shell of dark ignorance 


which encloses us. For we are now stirring into a new life-phase of evolution 
for which man was intended, and for which, lest we perish, we must build 
new strength, unconfused, with which to break through the eggsbel] into the 
light of a new world just Beyond. 
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A THOUGHT TO REMEMBER 


You say you are a seeker, that you are looking for something to believe 
in, Perhaps that goal may best be achieved by searching yonrself for the 
answer to why you want to believe. 


Perhaps it is hecause of a vague feeling that there is a magnificent plan 
that works ceaselessly and methodically throughout aeons of time; or perhaps 
you have marvelled at nalure, bursting forth from а winter's slumber—vital, 
eager and gloriously attíred—quiver wilh life for a season and then silently 
and at times imperceptibly retreat again to the earth's bosom; and the thought 
stirred within your brain that there is a silent timepiece whose striking is 
unheard but ever heeded; or once you saw the death of an ugly caterpillar 
and the birth of a lovely butterfly, and for a fleeting moment you knew that 
what you were, what you had been, and what you мії become was no longer 
a miracle, but a natural transformation—that to become is as inevitable as the 
passing of the seasons. 

Only you know what led you to this threshold, what awakened within 
you the yearning for a deeper understanding of yourself and your place in 
this plan. There are greater men who can teach you the workings of this plan; 
can lead you by the light of their own enlightenment and offer for your 
consideration the ageless doctrines and traditions, and beckon to you when 
your step is faltering. They have a great compassion, for they too are on the 
path. In your desire 10 know, you have taken the first step, No one can teach 
you a technique, for there is no special formula; others can give you the 
ingredients but only you can know the proportions. That there is я plan and 
pattern to the universe, the purpose of which is too grand for our human, 
finile minds to grasp, will become clearer and clearer, until it is such an 
integral part of your thinking that your life will take on a more purposeful 
and stimulating aspect, and you will belong from that time forward to all of 
mankind, 

—Anonymous, 


YOUTH CAN DO IT...... 


Bonis ve ZIRKOFF 


Universal Life, in all its muli- 
myriad forms and aspects, is in con- 
stant flux. Unalterable in its under- 
lying essence, it is in perpetual oul- 
ward change. As soon as any one of 
its temporary manifestations becomes 
rigid, decay sets in, which is but an- 
other aspect of Life, breaking up the 
outworn form, in order to build a new 
and more adequate опе, 

Wherever there is flexibitity, opti- 
mism, dynamic interest, vision, the 
search for the Unknown, the urge to 
grow and to become, the enthusiasm 
which scales new heights and attempts 
the seemingly impossible — there is 
youth and hope and the broad high- 
way "о all future yet unborn, 

Wherever there is rigidity, pessi- 
mism, indifference, fear of the Un- 
known, frustration and mental fatigue, 
doubt, anxiety and Jack of vision, at- 
tachment to established routines and 
well-worn grooves of thought, сгуз- 
tallization of methods, and cherished 
traditions obscuring the distant hori- 
zons of the future—there is old ave, 
decay, senility, and the loss of the 
vital fires which are essential to all 
becoming and all growth. 

It is so with the Theosophical Move- 
ment as well. Its essential Life must 
constantly rebuild ils temporary forms, 
brush aside useless traditions, revi- 
lalize its manifold channels, keep flex- 
ible ils vehicles and molds, seek out 
new ways of manifestation, untried 
methods of growth, unplumbed depths 
of experience, and reach out con- 
stantly towards greater and broader 
horizons where are marshalled in let- 
lers of fire the noblest hopes and 


dreams of the human race. Unless 
these conditions are fulfilled, at least 
in part, the Theosophical Movement 
in its present form will have to yield 
to other currents, other movements of 
consciousness, emanaling from the 
same ageless source of all Life on this 
planet, the fountain of its perennial 
youth, whence issue the life-giving 
streams of the Spirit nourishing the 
spiritual organism of Humanity. 

In the work we are engaged in the 
world over, we need the help of th 
who are young-— young in body as 
well as in heart and mind. Without 
Шет, the Movement becom 


mori- 


bund, set, sectarian and crystallized. 
With them, it keeps its resiliency, its 
flexibility, its required momentum of 
thought and emotion. Let us never for- 
get that when the present-day Theo- 
sophíca! Sociely was launched by the 
original Founders, H. P. Blavatsky was 
44, Col. Henry Steel Olcott was 
and William Quan Judge was a mere 
24 у: 


rs of age! 

‘The younger generation of the pres- 
ent day is vitally interested in the de- 
velopments of ce. The latte 
many of its departments, moves with 
every day closer and closer to the view- 
point of the Ancient Wisdom. Every- 
where bridges аге buill belween the 
two, Young people interested in Sci- 
ence and having leanings toward 
more spiritual outlook on life are a 
bridge in themselv 
cannot be allracted to Theosophy un- 
less they realize that the Ancient ¥ 
dom teachings are strictly scientific 
and explain those domains of natural 


in 


But their minds 


fact which Science has failed as yel to 


explore. The young generation will 
not investigate the principles and pre- 
cepts of Theosophy if it finds them to 
Бе church-like, sanctimonious or hope- 
lessly abstruse, hearing no vital rela- 
tion to the surrounding facls of ex- 
istence, Therefore Theosophy should 
ће made practical, dynamic, scientific 
in presentation, ethically sound, simple 
in wording but profound in implica- 
tions, usable yet idealistic, applicable 
to the daily problems ої a very com» 
plex era, yet with objectives and goals 
far reaching and distant, suggesting 
endless fields of growth and research. 

The world-era now in formation is 
being built by the youth of the day. 
The older generation has had its 
chance and, very obviously, has 
almost wrecked its own historical 
ета, The example to behold is not very 
encouraging, and the lessons learned 
are mainly negalive ones: how not to 
do things, and how not to behave. It 
is high time that the youth of the day 


should be given a greater chance and 
a more important part in the world- 
drama! They have untried ideas in 
their minds, and unlapped resources in 
their hearts. То be sure, they аге nei- 
ther saints nor exemplars nor paragons 
of virtue, and frankly, would ме 
need such at all? They are eager to 
experiment and to venture; they are 
not afraid to make mistakes and to 
learn thereby, And a genius, according 
to Leibnitz, is a man who із not afraid 
of making a mistake, and, curiously 
enough, makes fewer than those whose 
potential actions are shackled by the 
ever-present fear of possible conse- 
quences. The latter end in the grave 
of cynicism and ice-cold frustration, 
choaked Бу their own fears and buried 
under the ashes of their own decay. 
"ће former, young in spirit and fear- 
less, eventually bring to birth the 
hidden potentialities of a nobler era, 
with brighter flames upon the altars 
and warmer winds upon the restless 
deeps of the Ocean of Life. 


"PRECIPITATION" 
Н.Р. BLAVATSKY 


[This explanatory statement—one of the very few on this subject—was pub- 
lished hy Н. P. Blavatsky in The Theosuphist (Vol. V, December-January, 1883-84, 
p. 64) at a time when considerable controversy was raging in connection with 
letters phenomenally produced. It deserves careful study.—Editor.] 


Of all phenomena produced by occult agency in connection with our 
Society, none have been witnessed by a more extended circle of spectators 
or more widely known and commented on through recent Theosophical publi- 
cations than the mysterious production of lellers. The phenomenon itself has 
been so well described in The Occult World and elsewhere, that it would be 
useless to repeal the description ћете, Üur present purpose is more connected 
with the process Ihan the phenomenon of the mysterious formation of letters. 
Mr. Sinnelt sought for an explanation of the process and elicited the following 
reply from the revered Mahatma, who corresponds with him: 


4... bear in mind that these my letters are not written, but impressed, 


or precipitated, and then all mistakes corrected. . . . I have to think it over, 
to photograph every word and sentence carefully in my brain, before it can 
be repeated by precipitation. As the fixing on chemically prepared surfaces 
of the images formed by the camera requires a previous arrangement within 
the focus of the object to be represented, for, otherwise—as often found in 
bad photographs—the legs of the sitter might appear out of all proportion 
with the head, and so on—so we have to first arrange our sentences and 
impress every letter to appear on paper in our minds before it becomes fit 
to read, For the present, it is all 1 can tell you.” (6th Amer. ed., pp. 143-44.) 


Since the above was written, the Masters have been pleased to permit the 
veil to be drawn aside а tittle more, and the modus operandi can thus be 
explained now more fully 10 the outsider. 


Those having even a superficial knowledge of the science of mesmerism 
know how the thoughts of the mesmeriser, though silently formulated in his 
mind are instantly transferred to that of the subject. It is not necessary for 
the operator, if he is sufficiently powerful, to be present near the subject to 
produce the above result. Some celebrated practitioners in this Science are 
known to have been able to pul their subjects to sleep even from a distance 
of several days’ journey, This known fact will serve us аз a guide in compre- 
hending the comparatively unknown subject now under discussion, The work 
of writing the letters in question is carried on by a sort of psychological 
telegraphy; the Mahatmas very rarely write their letters in the ordinary way. 
An electro-magnetic connection, so lo say, exists on the psychological plane 
between a Mahatma and his chelas, one of whom acls as his amanue 
When the Master wants а letter 10 be written in this way, he draws the attention 


of the chela, whom he selects for the task, by causing an astral bell (heard 
by so many of our Fellows and others) to be rung near him just as thc 
despatching telegraph office signals to the receiving office before wiring Ше 
message, The thoughts arising in Ще mind of the Mahatma аге then clothed 
in word, pronounced mentally, and forced along the astral currents he sends 
toward the pupil to impinge on the brain of the latter. Thence they are borne 
by the nerve-currents to the palms of his hand and the tips of his finger, 
which rest on a piece of magnetically prepared paper, As Ше thought-waves 
are thus impressed on the tissue, materials are drawn to il from the ocean of 
4kas (permeating every atom of the sensuous universe), by an occult process, 
out of place here to describe, and permanent marks are left... . 


From this it is abundantly clear that the success of such writing as above 
described depends chiefly upon these things:—(1) The force and the clearness 
with which the thoughts are propelled, and (2) the freedom of the receiving 
brain from disturbance of every description. The case with the ordinary 
electric telegraph is exactly the same. If, for some reason or other the battery 
supplying the electric power falis below the requi: 
line or there is some derangement in the receiving apparatus, (ће message 


ite strength on any telegraph 
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transmitted. becomes either mutilated or otherwise imperfectly legible. The 
telegram sent to England by Reuter’s agent al Simla on the classification of 
the opinions of Local Governments on the Criminal Procedure Amendment 


Bill, which excited so much discussion, gives us а hint as to how inaccuracies 
might arise in the process of precipitation. Such inaccuracies, in fact, do very 
often arise as may be gathered from what the Mahatma says in the above 
extract, “Bear in mind,” says He, “that these my letters are not written, but 
impressed, or precipitated, and then all mistakes corrected.” To turn to the 
sources of error in the pregipitation, Remembering the cirenmstances under 
which blunders arise in telegrams, we see that if a Mahatma somehow becomes 
exhausted or allows his thoughts to wander off during the process or fails 
to command the requisite intensity in Ihe astral currents along which his 
thoughts are projected, or the distracted attention of the pupil produces 
disturbances in his brain and nerve-cenires, the success of the process is very 
much interfered with. 

ТЕ is to be very much regretted that the illustrations of the above general 
principles are not permitted to he published. Otherwise, the present writer is 
confident that facts in his possession alone would have made this paper far 
more interesting and instructive. Enough, however, has heen disclosed above 
to give the public a clue as to many apparent mysteries in regard to precipi- 
tated letlers. Tt ought to satisfy all earnest and sincere inquirers and draw them 
most strongly to the path of Spiritual progress, which alone can lead to the 
knowledge of occult phenomena, but it is to ће feared that the craving for 
gro. 
nothing will come lo ет amiss so long as il will shade off their eyes [rom 
unwelcome truth. They are like Circe’s swine 


material life is so strong in the weslern Society of the present day that 


“Who not once their foul deformity perceive,” 


but would trample down Ulysses for seeking Іо restore them their lost manhood, 


WHO ARE THE TODAS? 


Автиск Louis JoouEL п 


In searching for records and rem- That Atlantean colonists and priest- 
nants of Atlantis, and of the great Аі. scientists. círcumnavigated the earth 
and accurately knew ils size and shape 
is evidenced by the fact that they erect- 
ed pyramids—the sacred structure pe- 
culiarly identified with Atlantis—in а 
information is found lo come from great globe-girdling paltern that is still 
areas far removed from the primary largely ехіалі at е present дау." Re- 
cultural center on the island of Posei- garding the extent of their empire, 
donis, which is now lost beneath the | Ignatius Donnelly wrote in his Atlan- 
waves of the Atlantic Ocean. tis, the Antediluvian World: 


Jantean empire which thousands of 
years ago stretched completely around 
the world, some of the most valuable 


*"The Pyramids of Atlantis,” in Theosuphia, November-Decernber, 1951. 
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PS 


"During the vast periad of their dura- 
tion . . . they spread өш in colonies east 
and west to the ends of the earth, This 
was not the work of a few years, but 
of many centuries . . . Án empire which 
reached from the Andes to Hindostan, if 
not to China, must have been magnificent 
indeed ..." (pp. 415-478). 


During the several million years in 
which the Atlanteans were dominant 
on the Earth, there was of course am- 
ple time for many such empires to 
have arisen, even with the destructions 
caused by severe geological changes 
which several times occurred. Many 
details abont these early ages are 1o be 
found in the esoteric chronicles, which 
are still far removed from the ken ої 
materialistic science. 


The Atlanteans were not a single 
homogenous race, bul were composed 
of seven subraces, which differed 
elhnie type, language, temperament 
and other details. The descendants of 
several of these subraces may stil] be 
found in those parts of the world 
where they were most prominent dur- 
ing the Atlantean period. 

In the sequential development of 
root-races on our planet, the Atlantean 
race was the fourth. It was preceded 
by the third race, the Lemurian. And 
at about the time that the 
race of the Atlanteans came i 


inence, the first subrace of the fifth, or 
Aryan, root-race, also began to de- 


velop. According to some authorit 
its evolution began about 1,000,000 
years ago. 

The birthplace of the Aryan race 
was located in Central Asia, which had 
for a long period been favored with a 
temperate climate. Great forests exist- 
ed there, and the wasteland now known 
as the Gobi or Shamo Desert was a 
large inland sea. After evolving and 
developing in this clement territory 


for thousands of years, a great sc 
of migrations began, through which 
representatives of the Aryan root-race 


св 


were gradually dispersed throughout 
the world, to replace the Atlanteans as 
one cycle of man's evolution ended 
and another commenced. 

In the book entitled Man: Fragments 
of Forgotten History, by Mohini M. 
Chatterji and Mrs. Laura C. Holloway 
(Two Chelas in the Theosophical So- 
ciety), is the following comment: 


“Jt is from this dispersion that the true 
history of the Aryan race dates, for then 
began its larger growth, its greater de- 
velopment, its progress in arts and in- 
dustries, which we mistakenly suppose 
are new to our day and evolved by our 
needs 1... What Jed to the dispersion 
of the Aryan people and the breaking-up 
of their ancestral home? 

“The immediate cause was overpro 
duction, for when the pressure became 
great the people began to separate and to 
seek new homes, and finally this onec 
waited people ultimately scattesed Ihem- 
selves over the face of the earth.” (р. 91.) 


Professor Edmund Bordeaux Szek- 
ely, after feading several expeditions 
in search of data on early man, pre- 
sented in his book Cosmos, Man and 
Society a list of some eighteen separate 
migralions originating in Central Asia, 
and which spread out from there in 
every direction across land and sea 
alike. He also declared that, due to the 
harmonious vibrations and radiations 
in the Central Asian 
area, and the nearly perfect diet which 


which existed 


could Бе found there, the early repre- 
sentatives of this race were both longer 
lived aud more sensitive to the forces 
of nature than they were аПег the 
commencement of the migrations when 
they gradually fell into less pure ways 
of life. 

Corroboration of this is to be found 
im Theosophical writings as well: 


. this breaking-up af the ancestral 
life-habits . . . ultimately resulted in its 
шіп... Even іп its early periods Aryan 
life was mostly pastoral; it is erroncous 
to conrlude that our early ancstors lived 
by hunting . . . . Physically the Aryan 
of the period . . . was superior to his 
present representative, llis hody was free 
from disease, and not subject to untimely 
death; while the natural term of his life 
was a great deal longer than it is now 
2. S (Mun; Fragments ој Forgotten 
History, pp. 93-94). 


The first subrace of the Aryan root- 
race was composed of the people 
which we now know as the Indian 


Aryans, who, while attaining a high 
standard of materialistic development, 
retained much of the same type of 
spiritua) consciousness which had char- 
acterized the Lemurian third race. 
When they migrated into India, how- 
ever, they came into conflict with the 
Atlantean colonists who had been long 
established there. H. Р. Blavatsky says: 


м... from the first appearance of the 
Aryan race, when the Pliocene portions 
of the once great Atlantis began gradu 
ally sinking and other continents to ap- 
pear on the surface, down to the final 
disappearance of Plato's small island of 
Atlantis, the Aryan races had never ceased 
ta fight with the descendents of the first 
giant races, This war lasted till nearly 
the close of the age which preceded the 
Kali Yug, and was the Mahabharatean 
ar sa famous in Indian History.” (The 
Secret Doctrine, Vol. Tl, р. 395). 


An even more detailed and graphic 


account is presented in Man: Frag. 
ments of Forgotten History: 


"During the first period of Aryan 
settlement in India, the new-comers had 
constant warfare with the Atlanteans whom 
they found in possession, At a much 
later epoch, of which a pretty full ac- 
count is ta be found in the Rumayana, 
the Atlanteans were scattered far and wide 
over the face of the country. Incursions 
hy them on the Aryan settlements were 
few and far between, and it was only 
in the less populous tracts that the Aryan 
heroes had to encounter, with almost in- 
variable success, the straggling Atlantean 
tribes. But there was a very pow 
Atlantean empire extending over a nu 
ber of islands in the Indian seas, and из 
peror Ravana, in spite of many sym- 


holical legends clustering around him, 
was an historical character 10 whom many 
of the Aryan principalities on the main- 
land were forced to pay tribute... . The 
subversion of his empire by Rama, the 
Aryan hero, marked the extinction of 
‘Atlantean supremacy in that part of the 
warld, although, here and there, rich and 
powerful Atlantean colonies struggled for 
existence for a very long time.” (pp. 
92-03.) 


It has been long ages since these 
fabulous wars look place between the 
invaders of the mainland of India and 
the Atlantean empire of Lanka, a rem- 
nant of which is the present-day istand 
of Ceylon, But in southern India, in 
that section of the Coimbatore Range 
known as the Nilgiris, or “Blue Moun- 


tains,” there may still be found a 
small group of highly unusual people 
whose customs and traditions seem to 
he a direct link with this aspect of the 
past. 

They are a race which has resisted 
assimilation into—or even close con- 
tact with—the Indo-Aryans or any of 
the other ethnie groups which inhabit 
the Indian subcontinent. These people 
are known as the Todas, or Todds. 
With their total population number- 
ing less than one thousand, they have 
been consistently and uniformly un- 
communicative with scientists, mission- 
aries, hunters and traders alike. Since 
they were first revealed 1o the outside 
world in 1818 A.D., they have been the 
cause of a vast amount of speculation, 
most of which is entirely worthless 
because of the refusal of the Todas to 
divulge information about themselves 
to prying investigators and ecclesias- 
lies. 

Ronald B. Dixon, in his book The 
Racial History of Man, describes the 
Todas as being taller than medium 
stature, having a light skin and wavy 
hair. But he confesses himself baffled 
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as to their exact origin, and the means 
by which they preserved their identity 
for so long in the midst of such a 
racial melting-pot as Southern India. 

In the year 1883, during the course 
of her world travels, Н. P. Blavatsky 
visited the district in which the Todas 
live, and spent some three months in 
gathering information about them, In 
Isis Unveiled she described them thus: 


“They are giants in stature, white ав 
Europeans, with tremendously long and 
generally brown, wavy hair, and beard, 
which по razor ever touched from birth. 
hey are] handsome as a каше of 

Phidias or Praxiteles . - М" (Vol. JE, p. 

6M.) 

She also wrote a series of articles in 
the Russian monthly, Russkiy Vestnik 
(Пес. 1884. Apr., 1885), later pub- 
lished in English in book-form—The 
People of the Blue Mountains—deal- 
ing with what was known of the Todas, 


and her own experience with them. She 
told of her visit to a Toda settlement, 
guided by some British friends, and 
there meeting an elderly hermit, who 
amazed her with his imposing mien, 
bodily 
strength, health and vitality. White- 
haired and with silver showing in his 
beard, 


handsome appearance, and 


he still stood straight and 
proud, so much that she compared 
him to a king dressed in rags. Some of 
ihe Toda women she depicted as being 
quite beautiful. 

Іп one chapter Madame Blavatsky 
quotes a descriplion given in The 
Tribes of the Nilgherry Hills Бу one 
Colonel Khennessy: 


the adds resemble the gods of 
logy, as they were pictured hy the 

Amongst the several hun- 
‘fine men’ of these tribes, T have 
not yet scen one who would he under 
six and one-quarter feet in height, They 

full end their cast ol 
purity...” (The People 
ој the Blue Mountains, y. TR) 


Residing in the same territory as the 
Todas are two other tribes—the Вада- 
gas and the Kouroumhs. The Badagas 
are Brahmanas hy religion, and it is 
this which arouses much interest when 
il becomes known that they venerate 
the "Todas and honor them as gods. 
While looking with scorn upon all 
other people, including the English, 
the Badagas serve the Todas in every 
possible way, considering no work be- 
neath their dignity if it is done to 
serve the masters which they have vol- 
untarily chosen, 

When asked the reason that they at- 
tend the Todas in such fashion, and 
without remuneration, the Badagas say 
that their remote ancestors, the Kana- 
rasians, were among the allies of the 
god Rama when his armies warred 
the king Ravana of Lanka. 
And when the Badagas came lo the 


agai 


Nilgiris—at a time which is uncertain, 
but at least hundreds and possibly 
thousands of years ago—they entered 
into the service of the Todas because 
of the association which their prede- 
cessors had had with these divinities 
of ancient time. 

(Students of ethnology will observe 
here an interesting parallel. between 
the relationship of the Todas and the 
Badagas, and that of the Watusi tribe 
of the Belgian Congo of Africa, wha 
are waited upon by the Buhutus. The 
Watusi—who stand nearly seven feet 
tall, and have facial features resem- 
bling those carved upon ancient Egyp- 
tian monuments~-live in lordly indo- 
Тепсе, while the Вићшиз perform 
magnificent dances for the pleasure 
of their masters, tend their cattle, erect 
their buildings, and act as their porters 
and body-servanls, 


The Kouroumbs — of which there 


are several tribes, the Moulou-Kou- 
roumbs being the targest—are, on the 
other hand, described as dwarfs of the 
most repulsive type, who, unless re- 
strained by the presence of a Toda, 
often engage in deadly magic, lycan- 
thropy, and other assorted villainies. 
The Kouroumbs also declare that they 
enlered the service of the Todas ages 
ago, at the time of the great wars, with 
the undersanding that their descend- 
ants would always remain "under the 
eyes of the Todds.” 


Because of their notorious wicked- 
, the Badagas say that if it were 
not for the ‘Todas, the Kouroumbs 


ne: 


would soon kill everything and every- 
one on the earth except themselves, 
And the Kouroumbs do not dispute 
this, but rather are proud of their rep- 
utation and power for evil. 


One of the extraordinary powers of 
the Todas i 
that no animal will ever atlack them, 
although they never go armed in any 
way, in а country that abounds with 
tigers, serpents, and other beasts and 
predators. And it is lhe power which 
has a practical manifestation in this 
manner that inspires both the venera- 
tion and the terror іп which the Todas 


are held by other tribes, 


“The Badagas adore them—the Мопіон- 
Konroumbs tremble before them. On be 
holding a Todd—who косе serenely on his 
way, holding in his hand a simple little 


demonstrated in the Гас! 


vane, whieh is inoffensive and innocent— 
the Kouroumb is terroc-stricken, while the 
Badaga, with knees bent, waits silence 


for his salutation and his blessing, And 
the Badaga is very happy, when his Deva, 
scarcely touching his head with a hare 
foot, traces an incomprehensible sign in 
the ‘air and then slowly poes 
(Phe People of the Blue Mountains. 


p. 193). 
(To be concluded) 


MAN 15 A COMPOSITE BEING 


THE SEVENFOLD AND TENFOLD STRUCTURE OF THE MANIFESTED UNIVERSE 
BORIS ре ZIRKOFF 


(Concluded from previous issue) 


Monavs 


From what precedes we see that 
Man—or any other entity-——is builded 
“stuffs” 
the Cosmic reservoir; the “materials,” 
of which the composite nature of Man 
is formed, are the same as those which 
go to build the Universe; for the 
smaller is but ihe child or progeny 


of elements or drawn from 


of the greater. Yet Man is not a mere 
"bundle" 
energies; 
lated series of consciousness-centers, 
from the highest Іо the lowest. These 


of Cosmie substances and 
he із an jntimately corre- 


consciousness-cenlers are termed Mo- 
nads in Theosophy. As explained by 


ла 


Dr, 6. де Purucker in The Esoteric 
Tradition (pp. 848-49) : 


The Monad ix a breath of pure spirit; 
it is e ivusnesscenter, 
eternal by nature. It is a focus, a 
center, a point, of pure spirit, ої homo- 
geneous substance... . ‘The Monad is 
the ultimate soree . . . of al that we 
as individuals are. Bach one of us és 
essentially his own essential 
Monad. Everything that we ave as ind 
viduals derives from the Monad. Every- 
thing that we are ак individuals derives 
the Monad. The Monad 
is like а spiritual sun at the root 
of, or in the of, our being, 
constantly, continaously, incessantly, al- 
ways, pouring forth st 
Hows of intelligence and life-substance, 


ntially а com 


tual 


from 


ence. 


ms or 


i 


which produce by their interacting, aud 
interwoven energies, the various 
or foci of cons 


“knots” 
з... and whieh 
Шан are the offspring or the children, 
ва to say, of the Pareat-Monad. 


ous: 


Tn the light of this teaching, we 
can now represent the constitution of 
Man by the following table: 


Sererruan-Divive Monan 
Spiritual Monad 
Intellectual Монай 
Psychic Monad 

Animal or Beast Monad 
Vital-Astral Monad 
Physical Encasement 


Fach one of these Monadic centers 
of consciousness із a ray, as it were, 
from the one which is superior to it, 
and all of them, ultimately, derive 
from the One Supreme Monadic Es- 
sence—the Root and Fountain-Head 
of all that Man is (See Occult Glos- 
sary, pp. 117-118). The Monads in 
Man work and function in and through 
the seven cosmic “stuffs” ontlined in 
the previous pages, Yet it should not 
be imagined that they are disjunct 
from them. It should be thoroughly 
understood that the higher part of 
each element or “stuff? ts its con- 
sciousness-side, while the lower part 
of each із its body-side or substance- 
aspect; in other words that through 
which its own consciousness expresses 
itself. Thus every Monad ін itself 
seven-fold, builded of the 
“stuffs” of the Universe. Everything 
has all in il, As it is described in 
The Esoteric Tradition (p. 956): 


seven 


A simple illustration drawn from Na- 
material sphere may perhaps aid 
in making this thought clear, Аз the 
student of Exotericism knows, the mystic 


ture 


or inmost "heart" of our Sun is a Divin- 
ity manifesting through v 
ethereal vehicles all wor 
through their common 
solar physical vehicle 
vommonly call the Sun. The sun emits 
rays... . Let us single out one of these 
rays for our illustration. А ray of light 
enters a darkened room which we may 
call the material world. Jt has its sonree 
in its Inner God, which is Father Зил. 
In а darkened room it 
beam of Hight. Pass this light through a 
їж even prismatie 
rays. Each one of these rays actually is 
а light of its own color; yet the seven 
unite to form the constitution of the 
solar beam, Fach one of these prismatic 
colored vays has its origin in its ока 
solar monad, just as in man’s constitu- 
tion... 


ious inner 
ing together 


“carrier,” the 


which we 


appears as a 


m and you get the 


there are the various manads 
+e all working together 10 make the 
constitution of man. . 


Sours anp Ecos 


Tr is at this point that the Esoteric 
Philosophy throws a flood of light 
upon the real meaning of the terms 
“soul” and “ego” regarding which 
Шеге exists such a confusion in Oc- 
cidental thonght, The various centers 
of consciousness and the seven “stuffs” 
or elements through and in which they 
function, are not separated from each 
other like layers in а cake. ‘They in- 
terblend; they merge into each other; 
and it is these merging-points which 
are called in the Wisdom 
“souls” and “egos.” “Soul” carries in 


Ancient 


Theosophy a technical meaning; it 
signifies a vestment, a vehicle, a sheath 
of the indwelling spiritual life, Tt is 
applicable to various spheres of being 
and is therefore а generic term. Аз 
already mentioned, every sphere of 
consciousness and substance in Man 
(and the Universe) is dual; it is bi- 


polar in nalure and structure. Fach 


| 


has Ив substantial ог matter-aspect ог 
pole; and each has its energie ог con- 
sciousness or spirit-aspect or pole. 
"The substance-aspect is termed soul, 


DIVINE 


Атм 
Spiritual-Div 


Spiritual-Divine Ego 


BUD 
Spiritual 


Spiritual Ego 
(Individuality) 


and the energic aspect is termed ego. 
Bearing this in mind, we can repre: 
sent Man’s entire or tenfold constitu- 
tion in the following manner: 


TRIAD 


AN 
ine Monad 


Spiritual-Divine Soul 


DHI 
Monad 


Spiritual Soul 


BUDDHI-MANAS 


Intellectual Monad 


Higher Потап Ego 
(Re-imbodying) 


Higher Human Soul 


KAMA-MANAS 


Psychic 


Lower Human Ego 
(Personal Ego) 


Monad 


Lower Human Soul 


KAMA-PRANA 
Beast Monad і 


Elementary Ego 


Vital-Astral Soul - 


PRANA—LINGA-SARIRA—~STH ULA-SARÍRA 
Astral-Physical Monad 


Elemental Égo 
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Physical Soul 


The next tables show Ше relation 
hetween the classification of Theoso- 
phy and the division employed by 
St. Paul; and also how certain popu- 


АТМАМ 
SPIRIT 
- soma pneumatikon of 
St. Paul (1 Cor. ху, 44) 
BUDDHI 
MANAS SOUL 
(Dual) Intermediate nature 
г or Psychological 
apparatus; soma psy- 
KÁMA chikon of St. Paul 
PRÁNA 
LINGA- 
бавівА | BODY 
STHULA- 
SARÍRA 


/ 


As was pointed out before, every 
one of the centers of consciousness in 
Man has a Cosmic counterpart, or, 
more accurately, every one of them is 
the counterpart of a Cosmic Element 
or Sphere of Consciousness, The fol- 
lowing table pri 


ents a general out- 
line of this wide-reaching correspon- 
dence between the Microcosm and the 
Масгосозт. The student із гесот- 
mended, in studying it, to fasten his 
attention, not so much upon techni- 
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lar expressions regarding the selves 
in Man sland to the more technical 
terms of the Ksoteric Philosophy. 


ATMAN | 
T INNER GOD 
BUDDHI | 
T HIGHER SELF 
MANAS 
кАМА 
ANIMAL ВЕЋЕ 
PRÁNA 
TINGA- L PERISHABLE 
SARÍRA QUATERNARY 
STHULA- 
SaninA 


eal Sanskrit terms—important though 
they man be--bat rather on the ideas 
and forces which they represent, and 
to trace for himself the correspondence. 
which exists, for instance, between the 
seat of Desires in Man and the Cosmic 
Қата, or again between Manas and 
the Cosmic Mind (Mahat), and so 
through the entire “ladder” of human 
or Cosmic spheres of being (Consult 
The Esoteric Tradition, chapters xxxii 
& xxxiii). 


Т рее 


THE 
BOUND- 


LESS 


ANIMA 


MUNDI | 


THE BOUNDLESS 


AMULAMULA, ог “ROOTLESS ROOT” 
The Link Divine with Kosmos 


РАВАМАТМАМ 
(Brahman) 


Supreme Cosmic Monad or Self of а Cosmic Hier- 
archy. The First ог Unmanifest Logos 


МАНА - BUDDHI 
(Акаа) 
Summit of Anima Mundi or Cosmic Intelligence- 
Life. The Spiritual Aether of the Greeks. Source of 
all the "laws" of the Universe. The Sccond or quasi- 
mauifest Logos 


MAHAT 


Cosmic Mind. Individualized Consciousness. The Third 
or so-called "Creative" Logos 


COSMIC KÁMA 
(Fohat) 


Cosmic Desire. Source of Cosmic driving or impel- 
ling energies. The motive-forces of a Universe 


COSMIC JívA 


Cosmic Vitality. The universal Psycho-electro-mag- 
netic field. Source of the Pránas of individual evolv- 
ing entities 


ASTRAL LIGHT-PATTERN 
(Cosmic Ether) 


Universal Pattern on which is builded the Physical 


ASTRAL World. Reservoir and crucible of the psycho-physical 


LIGHT 


emanations of a Universe. The “Memory” of Nature. 


STHULA - SARÍRA 


rd shell of the imer Ele- 
iples 


THE 
BOUND- 


LESS 


< 


і 
і 


Darwinism AND тик Ancient Wispom 


Evolution is ап age-old concept of 
the Archaic Wisdom, Theosophists are 
therefore Evolutionis 
meaning of this word (Latin evolvere, 
“to unfold,” “to unroll,” "іо bring 
forth"). To quote from the Occult 
Glossary (pp. 57-58) + 


As the word is used in Theosophy it 
means the “unwrapping,” unfolding," 
“rolling out” of latent powers and fac- 
ulties native to and inherent in the 
entity itself, its own essential character- 
istics, or more generally speaking, the 
powers and faculties of its own charac: 
ter... evolution is the bringing forth 
of what is within; and, furthermore, 
what we call the surrounding milieu, 
Nature, to ase the popu- 
lar word—is merely the field of action 
on and in which these inherent qualities 
function, upon which they act and from 
which they receive the corresponding 
reaction, which action and reaction in- 
variably become a stimulus ar spur to 
forther manifestations of energy on the 
part of the evolving entity. 


в, in the original 


circumstances 


Scientifie evolution, on the other 
hand, to quote Dr. Henry Т, Edge 
(Theosophical Manual No. VI, “Еуа- 
lution”, chap. ii) : 


« is the theory that the various 
types of animals and plants have devel- 
oped by descent with modification from 
other pre-existing types; and шал is 
included іп the animal kingdom and 
regarded as having heen developed in 
this way from lower types in the animal 
kingdom... The attempt is to be able 
to trace the chain of evolving types 
hack... to a unicellular organism... 
what is known as Darwinism has been 
defined as the theory which maintains 
that arganisms tend to produce offspring 
varying slightly from their parents, and 
that the process of natural selection 
tends to favor the survival of individuals 
whose pecwli render them hest 
adapted to their surroundings, "This is 
the doctrine of the survival of the fittest. 


ilie 


22. The theory does not give us any 


~ ог 


idea af the cause behind this proe 


evolution, nor of its purpose, or its goal. 


Ji shows us a mechanical proc 


going 
on, started we know aet how or by 
whom, end reaching ont towards ал 
unknown destiny. In short it represents 


life as а mechanical process, devoid of 


хош and mind, end and purpose. , , . 


This process of "transformism" is 
not denied by Theosophists. They sim- 
ply consider it as only part of the 
complete piclure, They view the peno- 


rama of evolutionary unfoldment in 
the light of a spiritual perspective. 
Man and the Universe are One, Every- 
thing that the Universe contains is in 
Man, latent or active. The core of 
every organic entity is а Spiritual- 
Divine Monad, expressing ils facul. 
ties and powers, through the cycles, in 
ever more and more perfected forms 
of imbodiment. Evolution is a two- 
fold process ~ · spiril involving into 
matter, and matter evolving alter the 
pattern of spirit. Mind, therefore, has 
not been evolving parallel with ma- 
terial forms; it first involved. into the 
realm of matter. Confusion on this 
point results in viewing the intelli- 
gence of Man as evolved from the 
intelligence of beasts, which is wrong. 
Man is the product of three lines of 
evolution coalescing: a) an evolution 
of material vehicles of increasing com- 
plexity; b) а Spiritual evolution 
{rather in-volulion, relaling 10 the 
Monad within; c) the evolution of the 
self-conscious Manas or Mind, Man is 
a Spiritual Being from higher spheres, 
passing through material stages of his 
evolutionary pilgrimage. He is nol a 
“monkey shaved,” nor has he ever in- 
habited in this cycle of evolution ani- 
aod. 


mal forms. Intrinsically, ће is а 


like being, and his destiny is to be- 


| 
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соте self-consciously aware of his Di- 
vinity. This is aceomplished by raising 
his consciousness to the level of his 
Spiritual Self, by uniting his manasic 
consciousness with the Inner God, the 
Monad, thereby becoming heir to his 
divine heritage. Once this inner union 
permanently established, he becomes 
a Master of Life, and his destinies 


take him into the semi-divine king- 
doms beyond the human, The whole 
of the human race someday will reach 
this high estate. At present only rare 
individuals attain to it. The road to 
it lies within euch one of us. The 
best time to slart the journey is Now. 
Theosophy shows how to find the road 
and how besl to travel it in safety, 


A MOST WORTHWHILE EFFORT— 


The Editor of Theosophia bad the great privilege of attending [or a 
few days this summer Ше Theosophical Summer Camp on Orcas Island, 
in the Puget Sound, in the State of Washington. lt was a memorable ex- 
perience. A large number of Theosophists from various Western Slates and 
Canada were gathered together in the midst of a glorious natural setting, 
and in the spirit of true comradeship and spiritual aspirations, Our friends 
and co-workers, Fritz L. Kuntz and Dora Kuntz, spark-plugged the gather- 
ing and provided much of the motivating power behind this effort; they 
were ably seconded by a number of other students, many of whom had had 
увага of experience in the Work. A large number of young people from 
various cilies proved that Theosophy, when presenled on practical scientific 
lines, has a definite appeal to the rising generation. The Editor of the present 
journal met with a warm hospitality and genuine kindness, and had an op- 
portunity of learning many interesling points in connection with new methods 
of spreading the teachings broadcast. ‘The gathering and ils activilies were 
permeated with the spirit of high devotion to the Cause, impersonality of 
approach, and universality of outlook, and singularly lacked апу erys 
tallizations or psychological barriers—a splendid sign for future growth. || 
was of special interest to witness the able manner in which Fritz L. Kuntz 
presented the subject of Science and Theosophy to his listeners, young and 
old. Mis work is one of bridge-huilding between the world of modern ге 
search and the age-old fields of Ше Esoterie Philosophy, and is based upon 
а thorough understanding of Н, P. Blavatsky’s Secret Doctrine. Не is the 
Editor of Main Currents, а journal which deserves close attention оп Ше 
part of thinking people, as а link between the viewpoint of science and the 
approach of genuine metaphysics. We hope the Orcas Island Foundation will 
les in service to the Cause of Truth. 


continue to enlarge ils activ 


| 
| 
| 


ТНЕОЗОРНІА 


A LIVING PHILOSOPHY FOR HUMANITY 


| VOL. X, No. 3 (57) WINTER 1953-1951 


Tropica, BEACH 


Published every Three Months. Sponsored by an International Group of Theosophists 


Subseriptions: $1.50 a year (four issues) 


Los Angeles 5, California. Make checks and maney orders payable to “'Theasophia,” 


THEOSOPHIA 


Object 
To uphold and promote the Ori 
"Theosoph 
the Esoteri 


of the modern 


1 Movement, and to disseminate the teachings ої 
Philosophy as set forth ру H. P. Blavatsky and 
her ‘Teachers 


Eprron: Boris de Zirkoff. 


renewals and correspondence to: 615 South Oxford Avenue, 


None of the organized Theosophical Societies, as such, are responsible for any 


ideas expressed in this magazine, unless contained in an official document, 


The Editor is responsible fur unsigned articles only. 


A THOUGHT TO REMEMBER...... 


THE SILENT SEER 


The world is weary of words and song, 
Lip-worn and faded, lifeless art; 
For the flaming souls of men belong 
To the torrents of fire in Earth's deep heart, 
And their robes are glittering rainbow hues 


Woven of starlight and fiery dews. 


That soul, recalling the far-off time 

When it walked the way of the stars and knew 
Their mighty melodies, heard the chime 

Of the clanging colors that sparkle and strew 
Space with worlds and the life they hold, 
Has hearing for naught bul the magic of old. 


And be who has come to his own again 
Though he speak no word, and sing no song, 
Himself is a Voice 10 the hearts of men: 
For the silent Seer, the swift, the strong, 
Пав touched the radiant vesture spun 


By the starry Gods for the Only One. 


—AneTas. 
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WITH UNDIMMED VISION..... 


То keep the Vision undimmed, the purpose unshaken, aud the will steady 
and strong—is по easy task for any student in the disturbed times we live 
in. Yet й is our primary task, and we cannot relax our effort for one moment. 

Whatever the opening year may bring forth, and whatever circumstances 
may arise іп our own lives, our earlier dedications and heart-resolves lay 
upon us the stern duty to remain faithful to the often unspoken Ideals of 
the Soul, and unaffected by the raging storms of emotion which allempl, 
from time 10 time, to becloud the Vision, uproot the established purpose, and 
weaken the will bent upon the performance of duty. 

A thousand failures are tike nothing if each one of them is followed by 
a stronger effort lo achieve and succeed. 

The achievement itself із not so much in the condition achieved, as rather 
in the constant, uninlerrupled, steady becoming, in Ше state of consciousne: 
which is bent upon achieving, upon growth, upon ultimate success, 

Through the hell-fires of abject suffering, moral misery, and mental con- 
fusion, the world at large is rapidly moving towards the recognition of Iwo 
main fallacies of thought: 

That the vaunted practical side of life consists of “down-io-earth” cun- 
ning, self-assertion, competition, mutual exploitation, accumulation of ma- 


lerial possessions, and опе or another form of organized effort whereby опе 
шап or a group of men rises superior over others; and that the psychological 
as well as material problems of worldly life сан be 


solved through the ex- 
ercise of sheer pawer, divorced from any ethics, just as long as this power 
can be made irresistible enough to instill a sufficiently strong fear in the 
heart of the opponent. 

We witness the initial stages in the downfall of this mistaken concept, 
born of crass selfishness, overweening ambition, and profound ignorance. 

Let it be stated without ambiguily: the most practical way of life, in- 
dividually or collectively, is one hased upon dreams yet unrealized, visions 
yel unallained, goals seemingly too distant to achieve. [| is to our poets, 


" that we 
should turn, and attempt to embody in our lives at least a fragment of 


prophets, philosophers and arti 


it is to some of our “dreamer: 


their dreams, Whatever is good today, whatever we truly cherish jn these 
our days of confusion, was once upon a time the "dream" of some "im- 
practical” man or woman, buffeted by the winds of ridicule, criticism. and 
persecution. Their dreams proved lo be stronger! 


Standing at the open gate of the New Year, our dream remain 


un- 
changed: a united mankind, a family of brother-nations, integraled into а 
social order based upon justice to all, unlimiled opportunities of growth for 
all men, inexhaustible abundance of natural resources al] used for the wel- 
Tare of every human being Ше world over, and a mutual understanding strong 
enough to guaranlee a peaceful settlement ої temporary differences by means 
of arbitration, friendly discussion and mutual sacrifice for the common good. 


| 
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SHADOW AND SUBSTANCE 


who would live the 
life of the Magi. It is well they should speak. They are voices of the wise. 
But after having listened and pondered, oh, that someone would arise and 
shout into our souls how much more fatal it is to refrain. For we mi 


Many are the voices that entreat and warn those 


to 


hear the fairy tale of time, the wonian chant radiant with light and color 
which the spirit prolongs. The warnings are not for those who stay at home, 
but for those who adventure abroad. They constitute an invilation to enter 
the mysteries. We study and think these things were well in the happy prime 
and will be again in the years to соте, Bul not yesterday only or lo-morrow— 
to-day, to-day burns in the heart the fire which made mighty the heroes of 
old. And in what future will be born the powers which are not quick in the 
present? [t will never he a matter of greater ease lo enter the path, though 
we may well have the stimulus of greater despair. For this and that there 
are times and seasons, but for the highest it is always the hour. The eternal 
heauty does по! pale because its shadow trails over slime and corruption. 
It is always present beneath the faded mould whereon our lives are speni, 


Still the old mysterious glimmer from mountain and cave allures, and the 


golden gleams divide and descend.on us from the haunts of the Gods. 
The dark age is our darkness and not the darkness of life. Її їв not well 
for us who in the beginning came forth with the wonder-light aboul us, that 
it should have turned in us lo darkne: 
from the many-colored mirage of day, and аге slone soundless and 


, the song of life he dumb. We close 


our ey 
sightless in the unillumined cell of the brain. Bnt there are thoughts that 
shine, impulses born of fire. Still there are moments when the prison world 
reels away a distant shadow, and the inner chamber of clay fills full with 
fiery visions. We choose from the traditions of ihe past some symbol of our 
greatness, and seem again the Titans or Morning Stars ої the prime. In Ihis 


self-conception lies the secret of life, the way of escape and remira. We have 
into feebleness, From 


ed ourselves into forgetfulness, into darkness, 
this strange and pitiful dream of life, об, that we may awaken and know 
ourselves once again. 

But the student too often turns to books, to the words sent back 10 him, 
forgetful that the best of seriptures do no more than stand as symbols. We 
hear too much of study, as if the wisdom of life and ethics could be learned 
like a ritual, and of their application to this and that ephemeral pursuit. 
But from the Golden One, the child of the divine, comes a voice to its shadow, 
Tt is stranger to our world, aloof from our ambitions, with a destiny not 
here to Фе fulfilled. It says 
airs. You dwell in houses of clay, 1 in а temple nol made by hands, | will 


“You are of dust while 1 am robed in opalescent 


not go with thee, but thou must come withsme.” And not alone із the form 
of the divine aloof but the spirit behind the form. 1t is called the Goal truly, 
but it has no ending. Il is the Comforter, but it waves away our joys and 
hopes like the angel with the flaming sword. Though й is the Resting-place, 


і 


зе 


it stirs to all heroic strife, to outgoing, to conquest. И is the Friend indced, 
but it will not yield to our desires. [s it this strange, unfathomable self же 
think to know, and awaken to, by what is written, or by sludy of it as so 
many planes of consciousness. Bul in vain we store the upper chambers of 
the mind with such quaint furniture of thought, No archangel makes his 
abode therein. They abide only in the shining. How different from academic 
psychology of the past, with its dry enumeration of faculties, reason, cogni- 
tion and so forth, is the burning thing we know. We revolted from that, but 
we must take care Jest we teach in another way a catalogue of things equally 
unliving to us. The plain truth is, that after having learned what is taught 
ill in this world 


exactly where we were before. If we speak our laboriously-acquired informa- 


about the hierarchies and various spheres, many of us are я 


tion we are listened to in amazement. It sounds so learned, so intellectual. 
there must needs be applause. But by-and-bye someone comes with quiet voice. 
who without pretence speaks of the “soul” and uses familiar words, and the 
listeners drink deep, and pay the applause of silence and long remembrance 
and sustained afler-endeavor. Our failure lies in this, we would use the powers 
of soul and we have not yet become the soul. None but the wise one him- 
self could bend the bow of Uly: 


true than we ourselves know. [t is betler lo have a litte knowledge and know 


We cannol communicate more of the 


that Jittle than to have only hearsay of myriads of Gods. So | say, lay down 


your books for a while and try the magie of thought. “What a man thinks, 
that he is; that is the old secret.” | utier, 1 know, but a partial voice of the 
soul with many needs, But | say, ferget for a while that you are student, 
forget your name and time. Think of yourself within as the Titan, the Demi- 
god, the flaming hero with the form of beauty, the heart of love. And of 
those divine spheres forget the nomenclature; think rather of them as thc 
places of a great childhood you now return lo, these homes no longer ours. 
In some moment of more complele imagination the thought-born may go 
forth and look on the olden Beauty. So it was in the mysteries long ago and 
may well be to-day. The poor dead shadow was laid to sleep in forgotten 
darkness, as the fiery power, mounting from heart to head, went forth in 
radiance. Not then did it rest, nor ought we. The dim worlds dropped behind 
it, the lights of earth disappeared as it neared the heights of the Immortals. 
There was One sealed on a throne, One dark and bright with ethereal glory. 
It arose in greeting. The radiant figure Said its head against the breast which 
grew suddenly golden, and father aud son vanished in that which has no 


place nor name. 


A. 


АРНОКІ5М5 ОМ КАЕМА 


[Reprinted from Lucifer, London, Vol. XH, March, 1893, pp. 63-65, 
Published also in The Path ої New York] 


{The following, among others nor yet weed, were given to me by teach 
among them being Н. P. Blavatsky, Some were written, others communicated 
To me they were deel pts not now ar- 
cessible to the general publi, Each one was submitted for my judgment and 
reason; and just as they, aside from ану authority, approved themselves to iny 
m, so | hope they will gain the approval 
of those my fellow workers ta whom 1 now publish them—Wituam O. Jence] 


in other ways. ed te be from mar 


reason after serious consideration of tl 


(1) There is no Karma unless Шеге is a being to make it or feel its effects. 
(2) Karma is the adjustment of effects flowing from causes, during 
which the being upon whom and through whom that adjustment is effected 


experiences pain or pleasure, 
(3) Karma is ап undeviating and unerring tendency in the Universe 10 


restore equilibrium, and it operates incessantly, 


(4) The apparent stoppagr 


of this restoration to equilibrium is due to 
the necessary adjustment of disturbance al some other spot, place, or focus 
which is visible only to the Yogi, to the Sage, or the perfect Seer: there is 
therefore no stoppage, hut only а biding from view. 

(5) Karma operates on all things and beings from the minutest con- 


ceivable atom up to Brahma. Proceeding in the three worlds of men, gods, 
and the elemental beings, no spot in the manifested Universe is exempt from 
its sway. 

(6) Karma is not subject to lime, and therefore he who knows what is 
the ultimate division of time in this Universe knows Karma. 

(7) For all other men Karma 
unknowable. 


is in its essential nature unknown and 


(8) But its aclion may be known by calculation from cause to effect; 
and this calculation is possible becanse the effect is wrapped up in and is 
not succeedant lo the cause. 


(9) The Karma of this earth is the combination of the acts and thoughts 


of all beings of every grade which were concerned in the preceding Man- 
vantara or evolutionary stream [rom which ours flows, 

(10) And as those beings include Lords of Power and Holy Men, as 
well as weak and wicked ones, the period of the earth’s duration is greater 
than that of any entity or race upon it. 

(11) Because the Karma of this earth and its races began in a past too 
far back for human minds to reach, an enquiry imo its beginning is useless 
and profitless. 

(12) Karmic causes already set in motion must he allowed to sweep ou 
until exhausted, bul this permits no man to refuse to help his fellows and 
every sentient heing. 

(13) The effects may be counteracted or mitigated by the thoughts and 


of oneself or of another, and then the resuliing effects represent the 


| 


combination and interaction of the whole number of causes involved in pro- 
ducing Ihe effects. 

(14) In the life of worlds, races, nations, and individuals, Karma cannol 
act unless there is ап appropriate insirument provided for its action. 

(15) And until such appropriate instrument is found, that Karma related 
to it remain: 


unexpended. 
(16) While a man is experiencing Karma in the instrument provided. 
his other unexpended Karma is not exhausted through other beings or means. 
but is held reserved for future operation; aud lapse of time during which 
no operation of that Karma is fell causes no deterioration in its force or 
change in ils nature, 
(17) The appropriateness of an. instrument for the operation of Karma 


cousisls ін Ше exact connection and relation of the Karma with the bod 


mind, intellectual and paychical nature acquired for use by the Ego in any life. 
(18) Е 
the Karma operating through it. 


ery instrument used by any Ego in any life is appropriate lo 


(19) Changes may occur in the instrument during one life so as lo make 
it appropriate for a new elass of Karima, and this may take place in two 


ways: (а) through intensity of thought and Ihe power of a vow, and (5) 
through natural alterations due 10 complete exhaustion of old causes. 

(20) As body and mind and soul have each a power of independent 
action, any of these may ехішизі, independently of Ше others, some Karmic 
causes more remote from or nearer lo the time of their inception than those 
operating through other channels. 

(21) Karma is both merciful and just. Mercy and Justice are only op- 


posite poles of a single whole; and Mercy without Justice is nol possible 
in the operations of Karma. Thal which man calls Mercy aud Justice are 


defective, errant, and impure. 


life 
\hrough the appropriate instruments; (5) that which is being made or stored 


(22) Karma шау be of three soris: (а) Present 


operalive in this 


up to be exhausted in the fulure; (c) Karma held over from past life or 


lives and not operating yet because inhibited by inappropriateness of Ше 


instrament іп use by Ше Ego, or by the force of Karma now operating. 
(23) Three fields of operation are used in each being by Karma: 
(6) the mind and intellect; te) the 


(а) the body and Ше circumstances 
psychic and astral planes. 

(24) Held-over Karma or present Karma may each, or both at once. 
operate in all of the three fields of Karmic operation at once. or in either 
of those fields a different clas 
operate al Lhe same time, 

(25) Birth into ап 


of Karma is due to the preponderance of the line of Karmic tendency. 


of Karma from that using the otbers may 


suct of body and to obtain the fruits of any sort 


(26) The sway of Karmic tendency will influence the incarnation ol 
an Ego, or any family of Egos for three lives at least, when measures ої 


repression, elimination, or counteraction are not adopted. 


| 
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127) Measures taken ћу an Ego to repress lendency, eliminate defects, 
s, will alter the sway of Karmic 
tendency and shorten its influence іп accordance with the strenglh or weak- 
of the efforts expended in carrying out the measures adopted, 

(28) No man bwt a Sage or true 
з his deserts арреаталсез may deceive, and hirih into poverty 


and to counleraet by setting up different caus 


nes 


ver can judge another's Karma, Hence 


while each гесеї 


or heavy trial may not be punishment for bad Karma, for Egos continually 


incarnate into poor surroundings where they experience difficulties and trials 


which are for the di 


ipline of the Ego and result in strength, fortitude, and 


sympathy. 
(29) Race-Karma influences each unit in the race through the law of 
Distribution. National Karma operates on the members of the nation by the 


same law more concentrated. Family Karma governs only with а nation where 


families have been kept pure and distinct; for in any nalion where there is a 


mixture of family—as obtains in each Kaliyuga period—family Karma is in 
general distributed over a nation. But even at such periods some families re- 
main coherent for long periods, and then the members feel the sway of family 
Karma. The word “family” may inclade several smaller families. 

(30) Karma operates to produce cataclysms of nature by concatenation 
Іһгоцеһ the mental and astral planes of being. А cataclysm may he traced 
to an immediate physical canse such as internal fire and atmospheric dis- 
turbance, but these have been brought оп by the disturbance created through 
the dynamic power of human thought. 

131) Egos who have no Karmic connection with a portion of the glohe 
where а cataclysm is coming on are kept without the latter’s operation in two 
ways: (а) by repulsion acting on their inner nature, and (Б) by being called 
and warned by those who watch the progress of the world. 


Today all mankind is bewildered and fearful because every man’s world 
is slipping away from him, His social order is upset. He is uncerlain about 
everything except taxes and death. 

Ont of his social order comes the laws Іо which man must submit, the 
taxes he must pay, the debis he must assume, the wars he must fight, the 
kings, priests and politicians he musi endure, the customs to which ће is 
chained, the gods he must acknowledge, the thoughts he must cherish. All 
the good and сей, the joys and sorrows of life, are wrapped ap in man's 
social order. 

То question the rules and regulations comprised іп his social order sets 
one apart from his fellows. Не is marked аз a non-conformist; one who dares 
he different, He is ostracised because he is peddling new thonglits, These аге 
dangerous to those who have vested interests in the social order. 

Man's social order is mind stuff. Н is а mixture of the minds of those 
who bave lived in the разі, The social order always faces backward. New 
thoughts are the only force that push the social order out of the past into 
the present. Those who generate or manufacture new thoughts are “the salt 


of the earib." Upon them rests the mantle of human progress. 
--С. С. Patterson, Editor, Free Mind. 
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WHO ARE THE TODAS? 


ARTHUR Louis Joguei п 


(Continued from previous issues 


The many curious and intriguing 
facts noled about the Todas һу everyone 
who has come into contact with them 
have naturally resulted іп an intense 
enriosily about their pust, From 
whence did their remote ancestors 
come to the “Blue Mountains” of 
Southern India? When did this event 
take place? And what is the source of 
the very evident power which they 
wield alike over animals and other 
tribes? 

Regarding the ancient history of the 


Todas, Colonel Khennessy writ 


“The anly information which it was 
possible for их te obtain after so many 
years is the following: the Todds affirm 
that they have inhabited these monntu 
се the day when the "King ої the 
Orient’ presented them to them; that they 
have never dft them: never did they 
desecud from their heights, But at what 
historical period did this unknown "King 
of the Orient’ live? We are told that 197 
generations of Todds have inhahited the 
‘Blue Mountains,” ТЕ we count three pen- 
erations for one hundred years (though 
we see that the Todds live to a very old 
ageh, it scoms—if we believe their al- 
firmations = that they settled on these 
monntains about 7,000 years шко, They 
insist on the fact that their ancestors re 
led on the Isle of Lanka . . . These 
grandfathers served the ‘ancestors of King 
Ravana’ mythical monarch-de 
quered by the not | ry Rama, 
ahont twenty-five generations. before—i.e., 
hy adding a thonsand years to the first 
figure, which would constitute a genealo- 


nan, con 


legena 


rss 


tical tree the roots of which touch a past 
of 6,000 years...” (noted in The Peo- 
ple of the Blue Mountains, pp. 96-79) 
Although the Todas disdain 10 re- 

late anything of their history to strang- 


ers, they have in Ше past 1014 the 


story to their servants, the Nilguirian 
Badagas, the elder priests of which 
continue to transmil it lo each of their 
sors. And it was from а Badaga 
anchorite that Madame Blavatsky ob- 
lained the tale of those events which 
transpired during the time of the great 
wars which followed the kidnapping 
of Rama's wife, Sita, by the villain- 


suc 


ous Atlantean ruler Ravana, the chron- 
icles of which have been termed “Lhe 
liad of the Orient.” 

She found that the Todas had an 
exact p 
down in the Ramayana and elsewhere. 


ession of the narratives sel 


‘The most pertinent story is that of 
Ravana Vibhishana and his four min- 
isters. Vibhishana, brother of the ruler 
of Lanka, fled from the island in a 
great winged flying machine, and pre- 
sented himself hefore Rama with the 


following speech: 
“T am the younger brother of Ravana 
the cruel. 1 have earned his enmity be- 
awse 1 gave him good counsel—ta return 
to thee Site, thy wife, With my four com- 
rade 


yen whose strength із without 


measure and who are named Anala, Kher, 
anpati and Prakshasha, f left Lanka, my 
estates, my friends, and have come to іше 
plore thy sanctuary, O Prinee whose map 
nanimily repels по living creature... 
1 offer myself as an ally te thee, О hero 
of reat wisdom..." (The Ramayana.) 
Madame Blavatsky writes: 


“Let us now compare this quotation 
with the Todds’ tradition: 

“ӘП was at the time when the King of 
the Orient... was about to kill Ravana, 
the powerful Imt unrighteons demon, King 
of Lanka... 
their twenty-third generation on the Island 
of Lanka. The King Ravana was at hear 
а Kouroumb (that is to жау. а wicked 


The Todds were then at 


| 
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sorcerer); ће... had qwe hrothers: 
Kommba 2 .. and Vibia the kindhearted, 
loved hy all the Вак 

ls it not evident that the "Контра" 
amt “Vibia of the ‘Todds’ tradi 
hut the Kumbhakarna and Vibbishana of 
the Ramayuna? . . . М 
sea with his four faithful: servants und 
helped В 
is why the King of the Оне 
Vibia king of Lanka. 
tis word for word the history of 
Vibhishana, the ally of Rama, and of his 


crossed. the 


ama (а recover his queen, That 


named 


four ministers, the rakshis. 

“The Todds reveal afterwards that these 
ministers were four апебо пега 
(priests) |... They did not consent to 
fight against demon-brothers, even cruel 
ones. Therefore, after the end of the wa 


during which they did not cease to pray 
the gods for the vietory of Vibia, they 
asked to be relieved of their duties, / 


vompamied by seven other ancharets and 
one hundred lay rakshis with their wives 
and children, they left 
Wishing to reward them, the King of the 
Orient (Hama) created, upon a barren 
land, the “Blue Mouutains and made a 
present of them to the rakshis and their 
descendents Гог ete enjoyment 2 
(The People of the Blue Mountains, рр 
110.173.) 


nka forever. 


al 


Thal magic and sorcery were ram- 
pant in Atlantis during ils lalter days, 
and were in all probability one of the 
on is 
Т 
dition, In міз Unveiled. Madame 


major causes of ils destruc! 


ми 


eed by students of the ar 


LAW— 


Blavatsky thus describes the way iu 
which this сате to pas: 


«теє 
to ва 


я of hierophants was di- 


vided 


imet categories, those 
who were initiated in tbe divine doctrine 
of pure revelation, and athers who... 
re, perhaps, what we would. now term 
агита ога mediums, sho neither stru 
gled nor suffered te obtain their knowl- 
edge, nor did they aequire it at the pr 
of any sacrifice. ‘Therefore, while the 
former walked in the path of their di- 
vine instructors, and acquiring their knowl- 
edge by degrees, leurned at the same tine 
to diseern the evil from the good, the 
horn adepts of the Atlantis: blindly fol. 
lowed the insinuations of the grent and 
King Thevetat (he 
Serpent of Genesis?) . 
Atlanti 
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visible "Dragon, th 
nus... the 
ation of wicked 
magicians, In consequence of this, war 
red... T 
an end Бу the snbmersi 
(Vol. 1, pp. 592.5! 


The larges 


ace bec 


е conflict сате 10 
| of the Atlan- 
3.) 


was dec 


tis. 


1 amount of study on the 
matter of Atlantean proficiency in the 


magical arts has, of course, been con- 


centrated on the lerritory closely con- 
tiguous lo the Atlantic Ocean, beneath 


which the final island of Poseidon 


sank in 9564 B.C. The Egyptians and 
the Mayas both are believed tọ have 
derived their knowledge in astrology. 
alchemy, the mantic arts, and other 


related fields from the sages of Ше 


island described by Plato, 
(То be eonelidedV 


A law is in reality Ше effect of the life of a grealer entily as Й encloses 


within i 
organized will af an cofolding life 


living pros 


са 


determined will of that whic! 


li embodies that formative purpose ог 
against which Ше expressed. purpose or 
is enfolded is entirely helpless. 


чні. 


| 


—3 
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VEXING TEXTS AND THE HEART'S PEACE 


“You use тежа to fight with, and | 
use them 10 get peace of heart!" was 
the poignant ery of Si, John Divines 
“Lady of the Chimney-Corner" to the 
budding theologian who had heen her 
хоп, and no remark is so eloquent of 


the contrast between sectarian dog- 
matizing and the religion that is of 
and for the human son}. What is it in 
the mind of man which induces him 
lo make of religion a lethal weapon, 
a sharp sword, a меаћу dagger, or 
a common club? Why is every spiril- 
nal affirmation of a Jesns seized npon 
hy lesser men as their prerogative Гог 
the mora] government of some other 
a whole congregation? 
Why, so far from using texts Гог peace 
in our own heart, do we use them to 
destroy another’s peace as well? 
Perhapa we may think that above 
and beyond all so-called Christian 
duties, and basic to Ihe oft-invoked 
“Jaw of love," is an attitude toward 
religion that few are able to take and 
maintain, The “Philadelphia lawyer” 
is loo recent in origin lo rale a par- 
able in the New ‘Testament, but й is 
perhaps significant that it is Satan, 


person-- or 


and not Christ, who has the services of 
an “Advocate.” A truly pious scorn 
s felt by the nimble-tongued for those 
of slow and gentle speech, and a sofi 
heart is 


sometimes be 


пей to weaken 
the brain. Yet cleverness has a hollow 


sound, and words which, 


though bril- 
liant, give по light will often turn 
hack upon their speaker То mock him 
in his own dark hour. 

Can it be that we have mistaken the 
very purpose of religio 
eeivable that the coveted “salvation” 


ls it con- 


LEEN Максанкт WALKER 


retreats faster with every new division 
2 Is the 


pak to Buddha lengthened Бу each 


among the followers of Chri 


theological conflict among those sho 


lake his name in vain? Does the Таојз! 
deny Laotse also when he denies even 
а follower of Confucius, lei aloue that 
other Chinese teacher himself? Їх it 
possible to understand Plata with the 
Gandhi? Or 


--to bring ourselves into the picture = 


same mind that belittles 


can we serve our own country hy revile 


ing someone else's? Do we promote 


the general welfare at home ћу de- 
stroying it abroad? Is our family cir- 
cle swecter because we spend our bit- 
terness on outsiders? 

Religion may Бе said to he thai 
which sets forth the duties of a hu- 
man being considered аз an ethical 
counter in the game of Life, Religion 
is that moral science of application by 
means of which brotherhood becomes 
a practical art, and altruism а way of 
living. Religion ig not to be passed 
on, лог inherited, nor discovered all 
ab once, ІІ із neither in а hook nor 
in a place, nor in an outside person. 
whether man ar God. Religion grows 
within man; under no circumstance 
can it be transplanted, whole, fr 


some other gardeu. 
А man oughl по more 10 cease спе 


larging his religion than he would 
think of breathing enough air all in 
one day to give his lungs a year’s va- 
cation! When а man thinks he has 
"finished" h 


begins haliling with 


s religious ques, ће 
texts. Не de 
nies lo his own heart the refreshment 


that comes with modes 


searching for 
more light on life's enigmas, and there. 


і 


го 


fore misses also the exhilaration ас- 
companying each minor discovery 

an exhilaration as necessary 10 Ше 
sou! as sunshine is to the plani, For 
peace of heart, like religion, is found 


not once for all, but over and over 


again, as new questious trouble our 
thoughts and new possibilities in hu- 
man events suggest themselves to our 


understanding. 


lf, as has been said, we are en- 
viched by those whom we are per- 
mitled to love, it must be equally Іти 


that we are benefited by every mys- 
lery loward which we reverently move, 
and that each altempt to render our 


will good for others’ suke brings its 


own reward in terms of inner bar- 


mony. “Texts” will always be fight- 


ings tools, so long as they point оці- 
side, to someone else's problems and 
diffi 
never meet our own inner needs, un- 
Ul we take them “home” and fit our 


minds to keep them company. Ји noth- 


ilties; aphorisms of wisdom can 


ing so much as in malters of religion 
із it clear that the mind's interrogat- 
ing fingers can only grasp what the 
heart is bound upon receiving. 


One who searches out principles for 


velf-guidance, nol caring low wrong 
he may have been ғо long as he can 
understand and learn more; neither re- 
gretful, remorseful nor over-anxious, 
but earnestly desiring a firmer basis 
for decision and action—-will happen 
upon messages of cheer and counsel 
in likely and unlikely places, and ће 
may often feel that all around him 
most and те 


contribute generously 


markably to his enlightenment, 


Mow different the case of the hap- 


Self-Disconrager! His road іх 


less 


stony and his heart їх leads his should- 


erchips are definitely up, but his 


spirits irretrievably depressed, Every 
eye belongs 
5 to а per- . 
or tov foolish lo be 


countenance thal meets his 


to а fellow-despairer—or els 


хон loo heedle: 


sad. Each circumstance of the daily 


round confirms his dismal view of 


the waywardness of fate, the hope- 
iness ol 


lessnesa of life, and the orn 
all other human beings. 


It із the rare individual who would 
refuse comfort and aid to his brother 
man if such help required only ‘a 
certain amount’ of lime and effort. 
Bat human beings are bewilderingly 
complex. A conversation which re- 
stores one person to genuine self-con- 
tentmeal would only confirm another 


situation. A little 


і 
| 
і 
1 
person ін his worst suspicions about 
the injustice of hi | 
thoughtful act will seem to: one to 4 
be overflowing with undeserved kind- : 
ness, yet be completely unnoticed ог i 
tragically misinterpreled by the next 
person. Some wilfully repulse and 


cunningly thwart overtures of peace 


and friendliness for days or weeks, 


taking а kind of perverse pleasure in 


their own misery. Still others may ap- 
pear willing bat completely unable 


lo part with their cares and gloom, 1n 
fine, Ше proportion of our friends and 
acquaintances whose peace of heart 
can be affected in the least by our 
sincerest efforts or our dearest wishes 
--is cruelly small, By and large, hu- 
mankind is solitary and unapproach- 
able at the very times when commun- 


jon and companionship are токі 
needed. 
Yet the manifold difficulijes we 


encounter. in Ihe practice of ачал, 


kindness, and consideration for others 


may indicate thal we are overlooking 
another way to bring about the con- 
summation so devoully to ће wished: 
what if our greatest contribution lo 
the happiness of others consisted in 
the steadfast maintenance of our own 
peace of mind? What if we, instead 


of anxiously concerning ourselves over 
the woes of others which we can nei- 
ther turn aside nor overcome, were 
simply to hold our own keel even, al- 
di- 


ate in their own fashion from our in 


lowing peace and contentment to г; 


WISDOM 


Надогр W. Dempster 


The search for Wisdom is probably 
the most potent and exhifarating of 
all human endeavors, and doubtless 
the most satisfying. 

Perhaps the pursuit of happine: 


so called—is the same thing, only Ше 
seeker does not always recognize it as 
being synonymous, 

The very fact that one is seeking 
must bring а result. When we are dis- 
satisfied with the dullness of our pres- 
ent state, it is hecause we have not set 
up tbe causes that would bring into 
being a better life. 

Wisdom is like a lovely flower. || 
is beautiful because there was some- 
thing innately fine in the seed from 
which the flower came; in other words, 
the quality of the seed is the cause 
and the beauty of the flower is the 
result. 


Many of the seeds that we plant by 
our own thinking and desiring pro- 
duce a result that we are пої satis- 
fied with, and we are therefore un- 
happy. But, when there is а high de- 
gree of wisdom and care in what we 
sow, же do not have [о worry ahout 
the harvest. 

Wisdom implies good judgment and 
proper molive. It also requires an 
awareness of the learning that we have 
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brought with us from out of a long 
and varied pasl, as well as an ability 
to lap that storehouse when needed. 
Frequently, we make this сопіясі aulo- 
matically; al other times, it is well 
to deliberate and reflect, in order to 
bring more of the experience of the 
past into our present situations. 

Just imagine for à moment the vast 
number of difficulties we may have 
heen through, in past incarnations and 
in the earlier years of our present one. 
When we can remember the lessons 
learned previously, at ihe time when 
we need to draw upon them, we begin 
lo realize more fully the practical 
value of wisdom, This often points out 
the learning that мета from poor 
judgment in the past, showing that 
wisdom can come from ignorance as 
well as from knowledge. In fact, it is 
generally the case, that we learn more 
from our mistakes than from our so- 
called successes. 

But, this does not mean thal we 
should run out and make a lot of 
mistakes in order to learn more wis- 
dom. li must be assumed that each 
individual does the best he can ши» 
der any set of circumstances. Sub- 
sequently, however, we look hack upon 
the circumstances wherein we acted 


i 


i 


unwisely, and wonder how il happeued 
thal we failed to do the things thal 


we would now do under similar con- 


ditions. 

Ви. as human entities, we are very 
complex and our consciousness fluctu- 
ates according lo our moods and as- 
pirations. When we are feeling good 
and compassion for the human race 
wells up from deep down inside of 
us, we make decisions and set into 
action some very wonderful qualities 
that make us feel we are directly re- 
lated to the wisdom and harmony that 
emanale from the Heart of the Uni- 
verse. We feel joy unspeakable. But 
й does пої last continuously from 
thal time on into the infinite 


ииге. 


When we are in a lower slate, ме 
acl in aceordance with Ше condition 
of our consciousness and our feelings 
that exist then, and it is doubtful if 
wisdom comes at ай into our minds. 

Therefore, there аге certain. cycles 
of time in which wisdom is conspicu- 
ous by its absence, as well as other 
cycle 
that we are related to the Gods, бе. 
cause we instinctively feel that the 
God-like state and Wisdom go to- 
gether. | 


when we сап honestly admit 


The fact that we do not show morc 
intelligence and better judgment hy 
our actions at our present slage of 
evolution, should not be discouraging. 
We are actually wiser than we know. 
We are also working out some of the 
Karma that we have ignorantly ге 


rated in previous incarnations; and 
this 
scious kinship with Higher Beings at 
nereases, Ше 


wise and good, We have а соп- 


times, and the more this 


wiser we become. 


Another important factor showing 


our present degree of wisdom is this: 
we have found whal we often cal] the 
Wisdom of the Ancients, who are our- 


selves. We are by gradual or sudden 


degrees re-acquiring а wisdom that 
we had lost, Our very interest in this 
type of Philosophy is concrele evi- 
dence of the relative degree of un- 
derstanding we now possess, and which 


we know is bound to increase by the 
application of the principles we are 
convinced are шце. Тіс Wisdom of 
the Gods — Theosophy - 
phrase, and the fact that we have con- 
have known 


is no idle 


lacled jt and authentic 
Teachers of it is another glowing 
proof that we are not without that 
degree of illumination which we have 


earned. 


he further fact that we see ап ab- 
solute need for a dissemination of this 
Knowledge, amongst all those who are 
ready, is another expression of the 
thing to do, in order to enable 
humanity to deal with the basic causes 
of its present difficulties and improve 
the condition of all mankind. 


wise 


Again, if you imagine yourself sud- 
denly deprived of this Knowledge, and 
the consolation and satisfaction that it 
br 


gs which you would not want to 


happen—does that not create а reali- 
zation thal relative Wisdom is with us 
t now in our everyday lives? How 
could you һауе found this profound 
explanation of the struclure, opera- 
stiny of the Universe, with- 
out having already within yourself 


lions and d 


thal quality of Wisdom and Harmony 
thal has revealed it to you? 

We might also ask ourselves what 
are we doing to help along the cause 
of disseminating this Philosophy for 
the benefit of others, ог of helping 


| 


these who are actively engaged іп that 
? Can 


we do it wisely? Can we do il com 


very work? Could we do тог 


sistently? По we belong lo the class 


thal says thar if they only knew more 
they would help more? Suppose your 


belatedly wish yon had done more 
when you had the chance? Are we ef- 
fective in what we do? Can we help 
impersonally and silently, disinterested 
in recognition or reward? 

When we go inlo secret aspirational 


yearning in our consciousness, to be 


more ab one with all thal is, do Feel 
with an understanding heart Гог the 
suffering aud misfortunes thal our fel- 
lows may be experiencing, (о desire 
deeper knowledge for the value of the 
wise action that il inevilably gives 
birth to; when we learn how to live 


more wisely than we live now; when 


we acl with more unselfish моцу 


when we learn grecefully how to give 
und receive, surely the flower of wis- 
dom will bloom more beautifully in 
onr garden and a new joy and inspira- 
tion will speak to those who pass 
һу... on their own way to the Gods. 


WHO 15 MY BROTHER? 


E present incarnation were to end sud- 
denly and unexpectedly, would you 


Supara 


The Great Teachers throughout the 
ages have ever held before our hearts 
and minds the ideal of Brotherhood. 
The world has translated the idea, or 
should [ say mis-translated, into very 
А narrow meanings. Не is my brother 
) who think; he is my 


brother who belongs to the same place 
of worship as myself; he is my broth- 


thinks as | 


er who is of my race and my color; 
he is my brother because | ‘like’ him: 
heyond those narrow circles are those 


who are not my hrothers! 


. Fast is East and West із West, 


And never the twain shall тесі... 


we are so fond of quoting. But, do 


we not remember that Kipling's 
thought went farther: 
But there is neither Мазі nor West, 
he Border, nor Breed, nor Birth, 
When 
lo face, 
Though they come from the 


of the earth, 


two strong men stand face 


ends 
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There аге so many ‘twains’ that we do 
not allow to meet, because we place 
borders and cannot see beyond. 

My Brother: the Savage, who lives 
primitively in the jungles, knows noth- 
ing of Ihe ‘conveniences’ or ‘curses? 


of civilization, who cannot read my 
books, but knows the song of Nature 
in his heart. 

My Brother: the Man behind bars, 
for crimes committed. He my 
Brother? Could it be otherwise? 
Where and how have / learned the 
still 
Through pain and suffering during 
Life, 
helped by Those who climbed their 


too, 


lesson that he is learning? 


many days in the School of 
way up, ent of the valleys of error 
and mistake. Can we not also reach 
a helping hand, even though we may 
be far away from the Mountain top? 

My Brother: Ше Selfish Man, for 
although he has drawn around him а 
very narrow circle, shutting me ош, 


| 


is he not enclosed in my circle if 1 
wish to make Brotherhood a Living 
Power in my Life? 

My Brother: the Wise Man, who 
me as и younger brother, 


counsi 
perhaps very much younger and much 
in need of his wise help. 

My Brother: the Enemy, who will 
destroy me on sight! He loo, even 
though he may be a difficult brother; 
1 мапа in danger of bis wi-brother- 
liness, for to him | spell darkness 
and he think | wish for his destruc 
tion, When 1 bave learned the Jessons 
taught Бу my Wise Brother, [ shall 
be able to break through this dark- 
ness and help my Brother Enemy to 
recognize me for his brother and ће 
will, in tura, open his being to the 
language of the Soul. 

My Brother... 

All the Earth, the Whole Universe, 


where shall | stop? 


is my Brother! 


The smallest grain of sand, the far- 


thest star, the lowest of the low, and 
the highest of the High, my Brothers! 
AM, vital parts of That, the Source 
ої our Being, born of the зате Light, 
created and creating through the same 
Fire, in our long Journey through Life 
returning to the same Goal, once more 
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to start our Journey, cycle upon cycle, 


widening our Circle of Brotherhood! 


Thus came eur Brothers, the Greal 
Wise Teachers of mankind, 10 be so 
Wise thal they could come among us 
and teach us that which we need so 
much, thal which in our Heart of 
Пенсія we know, but have forgollen. 
Like our Brother behind bars, we 
have drawn our circle too close around 
us until it became a wall, so dense, 
thal we could not look through it and 
forgot what was ‘on the other side.’ 

Those who find the True Light, can 
not keep it to themselves. They share 
it with all they шегі. Н із only the 
false lights one wishes to keep for 
himself and use for his own advance- 
ment and glorifitation. The True Light 
can not be kept for self, but shines 
Гог the Self of All. 


L one Ray from That Light; all 
else, Rays from That Light; ALL ex- 
of tha 
Light. Ht "shines in all, but in all it 
does not shine forth," Ours the task 
to make it shine forth. 


pressions from, manifestations 


Clear then, ту Brothers, your wine 
dows. look out and recognize your 
Brothers 
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THOUGHTS TO REMEMBER 


жағыда Тһе time has come when the veil of illusion is Іо be pulled aside en- 


tirely, nol merely playfully, as hitherto done. For if mere members of the thev- 
sophical body have nothing to risk, excepl, perhaps, an occasional friendly stare 


and laugh at those who, without any special nece 
immaculate whitene: 


sity, as believed, pollute the 
of their respectable society skirts by joining an unpopular 


movement, real theosophists ought to look truth and fact right in the Расе, То 
become a true theosophisi—i.e., one thoroughly imbued with altruistic feelings, 
with a willingness lo forget self, and readiness to help his neighbor to carry the 


burden of life — is to become instantaneou 


sly transformed into a public target. 


It is lo make oneself a ready thing for heavy "Mrs. Grundy’ to sit upon: to become 
the object of ridicule, slander, and vilification, whieh will not stop even before 
an occasional criminal charge. For some theosophisls, every move in the true 


theosophical direction, is а forlorn-hope enterprise. AIL thi 
the ranks of the ‘unpopular’ societ 

“For what does slander and ri 
been 
black and = 
Reformer 
scaped from being pelted with dir! by his enemies? 


notwithstanding, 
у are steadily, if slowly increasing. 

cule really matter? When have fools ever 
landered, or rich and influential men and women ostracised, however 
iled in their hearts, ог in their secret lives? Who ever heard of a 
ог ап oralor’s course of life running smoothly? Who of them 


Gautama Buddha, the great Hindu Reformer, was charged by the Brahmins 


with being a demon, whose form was taken by Vishnu, to encourage men to des- 
pise the Vedas, deny the gods, and thus effect their own destruction.” 


—H. P. Blavatsky, Lucifer, Моћ, 1, pp. 71-72. 


“There is one notable difference . . . . between the Christian Churches and our 


Society, and it is this: Whereas every baptised child or adult is called a Christian, 


we have always drawn a clear and broad ! 
member of the Т. 5. А Theosophist, м 
living power in his lif 


е between a Theosophist and а simple 
| us, is one who makes Theosophy а 


--.H. P. Blavatsky, Lucifer, Vol. V, p. 252. 
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UNIVERSAL BROTHERHOOD 


Bonis ре Zmkorr 


lt can never be too often repeated, 
nor too strongly emphasized, that the 
pivotal point of the modern Theo- 
sophical Movement is the formation 
of a nucleus of Universal Brotherhood, 

This nucleus of human solidarity is 
to be formed irrespective of, aud com- 
pletely above, all the irrelevant. dis 
tinctions and the temporary differ- 
ences which exist in the purely per- 


sonal make up of human beings. 
Above these distinctions and beyond 
these differences, there exis 


а spiril- 
ual unity of being which is the root 
from which all of us have sprung. 


on the basis of this spiritual one- 
ness can be erecled a solid structure 
if the common origin of all men is 
never lost sight of. 


Needless 10 say, Universal Brother- 
sioned by Theosophists, 
has по relation whatsoever to sec- 


hood, as en 


tarian or political schemes using some- 
limes the same expression 10 achieve 
temporary worldly advantages at the 
expense of human credulity or pass 
ivity. As students of the Ancient Wis- 
dom cannot hold any mouopoly on 


Universal Brotherhood, as an expres- 
sion or term, the misuse of il in our 
present-day world of confused think- 
ing is almost to be expected, and the 
true nature of this idea must be соп- 
stanly re-explained and clarified. 


Universal Brotherhood is not [о be 
imagined аз being an attempt lo ге 
solve all human beings the world over 
into some sort of indistinguishable 
and homogeneous mass of humanity. 
wherein everyone is supposed to be 


practically identical with everybody 
else, along spiritual lines, even though 
differing widely in their outward as- 
ресі. То say that all human beings 
are one, spiritually speaking, is by no 
means synonymous with saying that 
they have по marked spiritual and in- 
lellectual differences which disting- 
uish them, sometimes very sharply, 
one from the other, The spiritual One- 
t 


Theosophists speak of has to do 
with the fact that all human beings, 
as well as other kingdoms of evolving 
life, ultimately come from Ihe same 
source and can trace their origin to 
higher worlds of being where their 
Selfhood has its native home. 


The student of the Ancient Wisdom, 
while acting towards all men as if 
they were his brothers, and rising in 
his relations to others above the sep- 


arative distinctions of creed, sex. color 
or ethnic grouping, does net fail to 
recognize the obvious fact that hu- 
manily is divided, as a result of ages 
of complex evolulion, into certain 


lypes, groupings, nalural divisions or 


classifications, usually somewhat over- 


lapping, іп which certain distinct 
forms or aspects of consciousness pre- 
dominate one over We other, without 
in the least denying the fact of the 


conunou spiritual origin of all men. 


А student who, on the ground ої 
his Uni 


would disregard the intrinsic differ- 


егеді. Brotherhood conception, 


ences of consciousness, and the mental 


and emotional biases, such as exis 


the 
und the so-called Whites, 


tween, let us say, the Negroc: 
Mongolian 


| 


| 


would ran the risk af becoming wil- 
definite 


fully blind 1o certain very 


facis of Nature, which owe their ori 


ta а varied evolutionary past. But the 
man who, on the other hand, would 
psy 


varied facets of consciousness, and for- 


hologize his mind with these 


get the greater fact that they represent 
merely different modifications of one 
underlying stream of Spiritual. Con- 
sciousness: 
derstand the Таса which "Theosaphists 
of all have termed Unive 
Brotherhood. 


would never be able to un- 


ages al 


Might we put it in a rather quaint 
form? The many kinds of dogs are 
all 
hood." 


united 
The 


es are all one in their common 


in their common "Doy. 
thousands of different 


gras: 


“Grasshood.” The many different types 
of men and women are equally one 
And 
let us пої forget Ше paramount fact 
Ihat the 
the men and women 


in their common “Humanhood. 


dog: 


gs, and the grasses, and 


as well as the 


stones, and the atoms, and the planeis 


and the stars, аге all intimately united 


in their common spiritual “Selfhood, 
above and beyond the almost bewil- 
dering divergencies and саіерогіе by 
means of which they manifest for pur- 
poses of evolutionary growth, 


No lasting social order can ever һе 
built in this world until and unless 
men and women everywhere realize, 
with sufficient inner strength of reali- 
zation, that the only way to “get to- 
gether” and to “stay together” is Бу 
recognizing our common kinship, our 
points of similarity, our mutual 


ter-relatedness, and the many lies 


which bind us together as human be- 
ings. As long as we allow our leaders, 


representatives, spokesmen, and the 
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onr conflicting interes 


our 


divergent goals, our amequal advan. 


tages and opportunities, and to flood 
with the pompous 


verbiage of the conference room, our 


the world’s airla: 


mulual relations will retain their 
slrained character. Аз long as wo a7 
people and nations, insist upon the 


validity of our типа) suspicions, onr 
deeply-rooled hatreds, and our self. 
г will continue to 
have wars of all kinds, and exploita- 
Поп and moral disgrace. 


hteous conceit, wi 


‘There are а number of distinguished 
visitors which must be admitted to our 
World Conferences, and ђе seated a: 
the round tahle of our momentous 
they 


others, mutual sympathy for the souls 


discussions, and 


are, among 
if men, self-sacrifice, magnanimily of 
action, forgiveness of past wrongs, 
charity, humility before the greatness 
ly ої 
nity. 
iezrity of purpose, the strength and 


of Life as such and the maie 


Cosmie Law, a sense of human « 


power of a keen sense of ethics, the 


те 


»gnition of our common rights to 
justice and fair-play, and of our duty 
to help and serve others, and a genu- 
ine love for one’s brothers, however 
deluded, confused, and ignorant they 
may be. Until these missing guests 
of honor are admitted, with full rights, 
duties and privileges of partnership, 
into the Halls of the People, where the 
affairs of the nations are being dis- 
cussed, and their future planned and 
biue-printed, we shall have but а sick: 
ening “smog” of emotional confusion, 


a pall of frustration, and the never- 


ending stream of verbose nonsense 


fram which alf noble Ideals have taken 


flight as the swallows of last spring. 


HOW А "CHELA" FOUND HIS "GURU" 


{Being Extracts from а private letter to Damodar К. Mavalankar, 


Joint-Recording Secretary of the Theosophical Society.) 


(Originally published by permission in The Theosophist, Vol. iV. 
No. 3, Decemher, 1882, pp. 67-69) 


«o When we met last at Bombay | told you what had happened to me at 
Tinnevelly. My health having been disturbed by official work and worry, 
Г applied for leave on medical certificate and it was duly granted, One day 
in September last, while [ was reading in my госп, L was ordered by the an- 
dible voice of my blessed Guru. M ..... Maharsi, to leave all and 
proceed immediately to Bombay, whence | had to go in search of Madame 
Blavatsky wherever | could find her aud follow her wherever she went. With- 
out losing a moment | closed up all my affairs and left Ше station. For the 
tones of thal voice are to me the divinest sound in nature; ils commands im- 


perative, 1 traveled ін my ascetic robes. 


Arrived al Bombay, | found Madame 
Blavatsky gone, and learned through you that she had left а few days before; 
that she was very ill; and that, beyond the fact that she had left the place 
very suddenly with a Chela, you knew nothing of her whereabouts. And now. 
1 must tell you what Баррепей to me after 1 had left you. 


Really not knowing whither | had best gu, 1 took а through, ticket to Cal- 
cutta; but, on reaching Allahabad | heard the same well-known voice directing 
те 10 go to Berhampore. At Azimgunge 
dally | may say, with коте Babus (1 did not know they were also ‘Theoso- 


in the train, E met, most providen- 


phists since 1 had never seen any of Шет), who were also in search of Madame 


Blavatsky. Some had traced her to Dinapore, but lost her track and went back 


to Berhampore. They knew, they said, she was going lo Tibet and wanted to 


throw themselves at the feet of Ше Mahatmas to permit them 10 accompany her. 
At last, as | was 1014, they 
if they so desired it, but that she herself was prohibited from going to Tibet 


received from her a uote, informing them to соте 


just now. She was to remain, id, in the vicinity of Darjeeling and would 


see the Broriens on the Sikkhim Territory, where they would not be allowed 


to follow her. . . . Brother Nobin, the President of the Adhi Bhoutic Bhratru 
Theosophical Society, would nol tell me where Madame Blavatsky was, ог per- 
haps did not then know it himself. Yet he and others had risked all ін the hope 
of seeing the Mahatmas, On the 23rd at last, 1 was brought by Nobin Babu 


from Caleutta to Chandernagore where | found Madame ауа ready to 


start, five minutes after, with the train, A tall, durk-looking hairy Chela (not 
Chunder Cusho), but a Tibetan | suppose by his dress whom 1 met after 1 had 


ed the river with ber in a boat, told те that | had come too late, that 


Madame Blavatsky had already seen the Mahatmas and that he had brought her 


back. He would not listen to my supplications to take me with him, saying һе 


had по other orders than what he had already executed, namely---to take her 


| 


| 


about 25 miles, beyond a certain расе he named 10 те and that he was now 


going 10 see her safe to the station, and return, The Rengalee brother-Theoso- 
phists had also traced and followed her, arriving at the station half an hoar 


later, They crossed the river from Chandernagore to a small railway station on 


the opposite side. When the train arrived, she got into the carriage, upon enter- 
ing which I found the Chela! And, before even her own things could be placed 
in the van, the train, against all regulations and before the bell was rung— 
slarted off, leaving Nobin Babu, the Bengalees and her servant, behind. Only 
one Babu and the wife and daughler of another—all Theosophists and candi- 
dates for Chelaship—had time 10 get іп, | myself had barely the time 10 jump 
in, into the last carriage, All her things—with the exception of her box con- 
taining the Theosophical correspondence—were left behind together with her 
servant. Yet, even. the persons-that went by thé same train with her, ‘did not 
reach Darjeeling. Babu Nobin Banerjee, with the servant, arrived five days 
later; and they who had time to take th 
behind, owing to another unforeseen accident (7) at another further place. 


seats, were left five or six slations 


reaching Darjeeling also a few days later! Tt requires no great stretch of im- 
aginalion to know that Madame Blavatsky had been or was, perhaps, being 
taken to the Вкотнекѕ, who, for some good reasons best known to them, did 
not мапі us lo ђе following and watching her. Two of the Mahatmas, | had 
learned for a certainty, were in the neighborhood of British territory; and one 
of them was seen and recognised—by a person 1 need not name here—as a 
high Chutuktu of Tibet. 


The first days of her arrival Madame Blavatsky was living at the house of 
а Bengalee gentleman, a Theosophist; was refusing to see any опе; and prepar- 
ing, as T thought, to go again somewhere on the borders of Tibet. To all our 
importunities we could get only this answer from her: that we had no business 
to stick to and follow her, that she did not want, us, and that she had no righ! 
to disturb the Mahatmas, with all soris of questions that concerned only the 
questioners, for they knew their own business best. In despair, determined, 
come what might," to cross the frontier which is about a dozen miles from 
here, and find the Mahatmas, or—Die. 
was going lo undertake would be regarded as a rash act of a lunatic, І neither 
spoke nor did [ understand one word of either Bengalee, Urdu, or Nepaulese, 


Г never stopped to think that what | 


чу call the especial attention of certain ої my anxious correspondents to this expression, 
and in fact to Мг. Ramaswamier’s whole adventure, It will show the many grumblers and 
sceptics who have been complaining to me so bitterly that the Brothers have given them no 
sign of their existance, what sort of spirit it is which draws the Adepts to an aspirant. 
The tua common notions, that the mere joining of our Society gives any right to occult 
instruction, and that an inert sentimental desire for light should be rewarded, arise from the 
lamentable ignorance which now prevails with respect to the laws of mystical training. 
Gurus there are now, as there һауе always heen in the past; and now as heretofore, the trne 
Chela can find among them one who will take him under his care, if like onr Tinnevelly 
Brother ће has determined “to find the Mahatmas оге!" 


—). К. MavALANKAR 


> 


nor of Ше Bhootan, or Tibetan languages. I had no permission, по "pass" from 
the Sikkhim Rajah, and yet was decided to penetrate into the heart of ар in- 
dependent State where, if anything happened, the Anglo-Indian officials would 
not—if even they could—protect me, since І would have crossed over without 
their permission. But ] never even gave that и thought, but was bent upon oue 
engrossing idea—to find and see my Guru. Without breathing а word of my 
intentions to any one, one morning, namely, October 5, [ set out in search of 
the Mahatma, | had an umbrella, and a pilgrim’s staff for sole weapons, with 
а few rupees in my purse. | wore the yellow garb and cap. Whenever | м 
tired on Ше road, my costume easily procured for me for a small sum a pony 
to ride. The same afternoon ! reached the banks of the Rungit River, which 
forms the boundary between the British and Sikkhim territories. I tried to сга 
it by the aerial suspension bridge constructed of canes, but it swayed to and 


fro to such an extent that 1, who have never known in my life, what hardship 
was could not stand it, [ crossed the river by the ferry-boat and this even not 
without much danger and difficulty. That whole afternoon I traveled on foot, 
penetrating further and further into the heart of the Sikkhim territory, along 
а narrow footpath. | cannol now say how many miles I traveled before dusk. 
but T am sure it was not less than twenty or twenty-five miles. Throughout, I 
saw nothing but impenetable jungles and forests on all sides of me, relieved at 
very long intervals by solitary buts belonging to the mountain population. At 
dusk I began to search around me for а place 10 rest in at night. [ met on the 
road, in the afternoon, a leopard and a wild cal: onished now lo 
think how 1 should have felt по fear then nor tried to run away. Throughout. 


and ] am as 


some secret influence supported me. Fear or anxiely never once enlered my 


mind. Perhaps in my heart there was room for no other feeling but an intense 


anxiely 10 find my Guru, When il was just gelling dark, 1 espied a solitary 
hut a few yards from the roadside. To it I directed my steps in the hope of 
finding a lodging. The rude door was locked. The cabin was untenanted at the 
lime. | examined it on all sides and found an aperture on the western side. It 
was small indeed, but sufficient for me to jump through. lt had а small shutter 
and a wooden bolt, By a strange coincidence of circumstances the hillman had 


forgotlen to fasten it on the inside when he locked the door! Of course, afler 
through the eye of faith, вес the pro- 
tecting hand of my Guru everywhere around me. Upon gelling inside T found 
the room communicated, by a small doorway, with another apartment, the Iwo 
oceupying the whole space of this sylvan mansion. 1 lay down, concentrating 
my every thought upon ту Сити as usual, and soon fell into a profound sleep. 
Before 1 went to rest, T had secured the door of the other room and the single 
window. It may have heen between ten and eleven, or perhaps a little later. 


what has subsequently transpired | nov 


that Т awoke and heard sounds of footsteps in the adjoining room. | could 
plainly distinguish two or three people talking together in a dialect thal to me 
was no bener than gibberish. Now, 1 cannot recal] Ще same without a shudder, 
At any moment they might have entered from the other тоот and murdered 


me for my money. Had they mistaken me Гог a burglar the same Гаје awaited 


i 


| 


me. These and similar thoughts crowded imo ту brain ін an incouceivably 
short period. But my heart did not palpitate with fear, nor did | for one 
moment think of the possibly tragical chances of the thing! I know not what 
secret influence held me fast, but nothing could put те out or make me fear; 
I was perfectly calm. Although ] lay awake and staring into darkness for np- 
wards of two hours, and even paced the room softly and slowly, without making 
any noise, to sce if | could make my escape, in case of need, hack to the forest, 
hy the same way I had effected my entrance into the hut—no fear, [ repeat, 
or any such feeling ever entered my heart. 1 recomposed myself to rest. Afler 
a sound sleep, undisturhed by any dream, І woke and found it was just dawn- 
ing. Then | hastily put on my boots, and cautiously got ош of the hut through 
the same window, | could hear the snoring of the owners of the Іші in the 
other room. But 1 Jost no time and gained the path to Sikkhim (the city} and 
held on my way with unflagged zeal. From the inmost recesses of my heart | 
thanked my revered Guru for the protection he had vouchsafed me during the 


night, What prevented the owners of the hut from penetrating to the second 
room? What kept me in the same serene and calm spirit, as if | were in a 
What could po 
such circumstances,—enormous dark fores\ 


room of my own hou bly make me sleep so soundly under 


on all sides abounding in wild 


beasts, and a party of cul-throats—as most of the Sikkhimese are said lo be- 


in the next room with an easy and rade door hetween them and me? 

When it became quite light, Г wended my way on through hills and dates. 
Riding or walking, the paths | followed are not а pleasant journey for any man, 
If, 
and quite oblivious lo anything affecting the body, | have cultivated the power 


unless he һе, I suppose, as deeply engrossed in thought as | was Шеп туз 


of mental concentration to such а degree of late that, on many an occasion, | 
have been able to make myself quite oblivious of anything around me when 
my mind was wholly bent upon the one object of my life, as several ої my 


friends will testify; but never to such an extent аз in this instance, 


It was, 1 think, between eight and nine 4. м, and | was following Шо road 
to the town of Sikkhim whence, | was assured by the people | met on the read, 
1 could cross over 1o Tibet easily in my pilgrim’s garh, when [ suddenly saw 


a 
h 
some military officer of ibe Sikkhim Rajah. Now, | thought, am 1 caught! 
Пе will ask me Гог my pass and what business 1 have on the independent terri- 
tory of Sikkhim, and, perhaps, have me arrested and—-sent hack, if not worse, 
But—as he approached me, he reined the steed. | looked at and recognised 
him instantly .. | was 


Пішу horseman galloping towards me from the opposite direction. From 


tall stature and the expert way he managed the animal, Г thought he was 


in the awful presence of him, of the same Mahatina, 


my own revered Сита whom | had seen before ін his a: a on the bal- 


сопу of the Theosophical Headquarter! * It was he, the " n Вкотнин" 


з 


*] refer the reader to Мг. Ramaswam etter in Hints un Esoteric Тћеохорђу. ру, 72 


and 73, for a clearer compechension of the highly important cireumstanee. ће refers to. 
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of the ever memorable uight of December lasi, who bad so kindly dropped 
a leter in answer lo опе 1 had given in a sealed envelope to Madame Ваха 


y—whom | had never for one moment during the interval lost sight of but 
an hour or so before! The very same in 


stant saw me prostrated on the ground 


al his feet, ] arose al his command and, leisurely looking into his face, | for- 


got myself entirely in the contemplation of the image | knew so well, having 


seen his portrait (the one in Colonel Olcott's ро: jon) a number of times. 
| knew not what to say: joy and reverence tied my tongue. The тај 
countenance, which seemed to me to be the impersonation of power and thought. 
held me rapt in awe, | was at last face to face with “the Mahatma of the 
Himavat” and he was no myth, no "creation of the imagination of a medium.” 


as some sceptics suggested. It was no night dream; it is between nine and ten 


se: 
y of his 


o'elock of the forenoon, There is the sun shining and silently witnessing the 


scene from above. | see Him before me in flesh and blood; and ће зів 


те in accents of kindness and gentlen What more do | малі? My excess of 


happiness made те dumb. Nor was it until a few moments later thal | was 


drawn to шег а few words, encouraged hy his gentle tone and speech. His 


complexion is not аз fair аз that of Mahatma Koot Hoomi; hut never have | 
seen a countenance so handsome, a stature so lall and so majestic. Аз in his 
portrail, he wears a short black beard, and long black hair hanging down to 


a yellow mantle lined with fur, and, on his head, instead of a pagri, а yellow 


breast; only his dress was different, Instead af a while, loose robe he wore 


Tibetan cap, аз 1 have s some Bhootanese wear in this country, When Ше 


first moments of rapture and surprise were over and 1 calmly comprehended 


the situation, | had a long talk with him. He told me to go no further. for І 
would come to grief. Пе said | should wait patiently if | wanted to become 
an accepted Chela; that many were those who offered themselves as 
candidal 


but that only а very few were found warthy; none were rejecied— 


but all of them tried, and most found to fail signally, especially — aud -. 


Some, instead of being accepted and pledged this year, were now thrown off 


for a year... - The Mahatma, | found, speaks very litle English-—or at least 


it so seemed to me 


and spoke to те in my mother-tongue— Tamil. Me old 
me that if the Chohan permitted. Мате. В. to go to Pari-jong next year, then 
| could come with her... The Bengalee Theosophists who followed the "Upa- 
sika” (Madame Blavatsky) would see that she was right in trying to dissuade 
them from following ber now, | asked the blessed Mahatma wheiher 1 could 
tell what I saw and heard to others. He replied in the affirmative, and that 
moreover | would do well to write lo you and deseribe atl ,....... 


L must impress upon your mind the whole situation and ask you to keep 


well in view that what | sew was not the mere “appearance” only, the asiral 
body of the Маћлипа, as we saw him at. Bombay, but the Ёбад man. ін his 
own physical body. He was pleased to say when 1 offered my farewell nema 
skarams (prostration) that he approached the British Terrilory to see the 


Ора Қа... Before he left те, two more men came оп horseback, his attendants 
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1 suppose. probably Chelas, for they were dressed like lama-gylongs, and both, 
like himself, with long hair streaming down their backs. They followed the 
Mahatma, as he left, at а gentle trot. For over aa hour I stood gazing at Ше 
place that he had just quitted, and then, I slowly retraced my steps. Now it was 
that | found for the fi 
in several places, that 1 had eaten nothing since the day before, aud 


st time that my long boots had piuched me in my Seg 


that | was loo weak to walk further. My whole body was aching in 
every limb. At a little distance | saw pelly traders with country pon 
laking burden. 1 hired one of these animals. Ји the aflermoon 1 сате 
lo Ше Rungit River and crossed it, A bath in its cool waters renovaled me. 1 
purchased some fruits in the only bazar there and ate them heartily. | took 
another horse immediately and reached Darjeeling іше iu the evening. | could 
neither eat, nor зії, nor stand. Ку 


(8, 


part of my body was aching, My absence 


had seemingly alarmed Madame Blavatsky, She scolded me for my rash and 
mad attempt to try to go to Tibet after this fashion. When 1 entered the house 
1 found Madame Blavatsky, Babu Parbati Churn Roy, Deputy Collector of 
Settlements, and Superintendent of Vearah Survey, and his А 
Kanty Bhushan Sen, both members of our Society. At their prayer and Madame 
Blavatsky’s command, [ recounted all that had happened to me, reserving of 


jstant, Babu 


course my privale conversation with the Mahatma. . . They were all, Іо say 
the least, astonished!. . . After all, she will not go this year 10 Tibet; for 


which Р am sure she does not care, since she saw our Masters, thus effecting her 
only object. But we, unfortunale people! We lose our only chance of going 
and offering our worship to the “Himalayan Brothers” жПо--Г посі 


nol soon cross over Lo British Territory, if ever again. 


| write to you this letler, my dearest Brother, in order to show how 
right we were in protesting against “Н. X’s” letter in the Тиковорн18т. The 
ways of the Mahatmas may appear, lo our limited vision, slrange and unjust, 
even cruel—as in the case of our Brothers here, the Bengalee Babus, some 
of whom are laid up with cold and fever and perhaps murmuring against the 
BROTHERS, forgetting that they never asked or personally permitted them 
lo come, but that they had themselves acted very rashly. . . . 


And now that L have seen the Mahatma in the flesh, and heard his living 
let no one dare say lo me that the Duornens do not exist, Come now 
whatever will, death has по fear for me, nor Ше vengeance of enemies; for 
what 1 know, I Know! 


voice, 


You will please show this to Colonel Olcott who first opened my eyes 
to the Jana Marga, and who will be happy to hear of Ше success (more 
than 1 deserve) that has attended me. 1 shall give him details in person. 


S. Ramaswamren, F. T. S. 


Darjeeling. October 7, 1882. 


з 
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MAHATMA “———” (MORYA) 


From a drawing presented to ту father. 


The original bears the following:—"To Rama В. Yogi, my faithful == 
[word undecipherable] in commemoration of the event of 5th, 6th, and 7th 


October, 1882, in the jungles of Sikkim. 


S. Ramaswamier was a Wráhmana of high caste whose real name or sarman 
was Ramabathra. Al the lime he joined the ‘Theosophical Society, in September 
1881, he was District Registrar of Assurances at Тишехе у, Southern India, Не 
soon became a Probationary Chela of the Masters and received about a dozen 
brief letters and notes from them, mainly from Master M. Не died in 1895, 
devoted as ever to the Cause. In December 1894, К. Й. Sitaraman, who was his 
son, published these letters in a pamphlet entitled Zsis Котик Unveiled and 
conlaining an. allack on the integrity of Н. P. В. and the genuineness of the 
letters received hy his father, whom he considered to have fallen victim to a 
“hoax.” Th is not known what became of the original letters, which may have 
heen destroyed by Ramaswamier’s son, The same pamphlet contained a sketch 
of Master M. with a few lines of text under it, both of which are reproduced 
herewilh, Sitaraman's pamphlet is very scarce nowadays, and the sketch, to our 
hest knowledge, has never heen reproduced anywhere since ils original publica- 
tion, The letters which Ramaswamier received have heen republished by C. Fin 
rájadása in Letters from the Masters of the Wisdom, Second Series, Adyar, 19 
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WHO ARE THE TODAS? 


Arthur Louis Joquel u 


(Concluded from previous issue) 


Traditions relating to the practice 
of magic in Atlantis may be found 
among the Kabyles of North Africa, 
who assert that it was because of a 
war belween rival factions of Posei- 
donis that the forces were released 
which caused the sinking of the island. 
The Navajo Indians of the South- 
western. United States, as well. present 
remarkable evidences of abilities to 
control the workings of nature, which 
were in all probability originally deri- 
ved from the teachings of the Allan- 
lean ages. 

However. the most likely identifica- 
tion of the branch of theurgy practiced 
by the progenitors of the Toda 
four anchorite companions of Vibhi- 


-the 


shana—scems to be with that found in 
the British. Isles under the old Celtic 
tradition. This connection of the Todas 
with the magicians of Atlantis who 
settled in Britain is emphasized hy 


several unique correspondances be- 


tween Ши 


e groups which existed 
separated by almost half а world. 
The first resemblance is in their 
buildings which аге set apart for 
es now unknown, William E. 


halt, in his book f. Phrenologisi 
Among the Todas (which unfoviun- 
alely contains many misrepresentations 
and errora, as Madame Blavatsky has 
pointed oul) describes these structures 
аз follows: 


“The appearance of the building je. 
ЕСІ 

wall of very stout plank 
edifice some fourteen or fifteen cubits 
Lstizhtly aver twenty fect] tall and sis 
езіне [about nine fect} 
The грех of the cone is crowned with a 


al thatched roof on a cirenlar 
‘The whole 


n diamet 


The door of the temple. 
onth. .." (pp. 164-105). 


large stone. . 
Гам 


almost due. 


This may be compared with Ше 
information presented in The Celtic 
Druids by Godfrey Higgins: 


otland and Tretand 


“Throughout 
there are scattered great numbers of 
Round Towers wh 


ch have hitherto puz- 


Шей alb antiquarians 2 2 . [The tower at 
Brechin, ін Scotland] consists of 
regular courses of hewn stone. 

feet h 


low spiral-pointed roof of stone... The 
height of these towers varies in different 
places, Many in Ireland vary from 35 to 
100 feet high,” 

The Round Towers of Ireland, by 


Henry O'Brien, also describes these 


edifices: 
“These venerable piles vary in their 
elevation. from fifty to one hundred and 
ilty ісе. AL so 
summit there sp 
ing whieh... terminates above in a sort 
of хикас Тол! erown, concave ou the inside 
and convex on the oubside," (p. БИ.) 
lt hardly seems possible to doubt 
that these constructions are Ше des 
cendents in style and ји use from the 


distance from the. 


ош а sort ої cover: 


wizard's towers of antiquity, where the 
sages performed their rites, consulled 
the stars, and gave instruction to their 
neophytes, In countries where руга 
mids were conmion, these structures 
Bu 


O'Brien notes that the round towers 


were used for such purpo 


are called clogad, which, he saya, 


“literally signifies a "pyramid " 
In. Ireland and Scotland. the round 


towers have nol been used Гог their 


original purposes for such a fong time 


that researchers haye engaged in ser 
ions dispute as 1o Ihe reasons for 
which they were built. But iu India. 


connects 
with the old Celtie soi 
with members of th 
world over, 


the ‘Todas apparently still слугу on 
the rituals in which their ancestors 
were so proficient, Madame Blavalsky 
writes, concerning the major building 


called a Нігігі зіп а group con- 


slructed by these people: 


“This room must be the temple of the 
Todas, their Sanctum Sanctorum, where 
the mysteriaus сеге 
known ta no one.. No woman or married 
Тоду is allowed to enter th Only 
the "l'erallis the officiating priests, have 
free access to Ihe interior tiriri” (Phe 
People of the Віне Mountains, p.133. 


onies take ріне, 


Another important factor which 


the Todas, most particularly 


сегетз, but also 


fraternity the 
in their use of ihe 


magical staff. The eminent folklorist 
and atlantologist, Lewis Spence, says 
in his work The Magic Arts in Celtic 
Britain: 


“The magic wand wudded by ghe 
Druid magicians is a constant factor in 
Celie tale... Dr, MacBain, writing on 
the subject af the magie wand of the 
Celts, remarks: “The Druidie wand plays 
ao important part, a blow from it easing 
transformation and spells...’ There is an 
allusion to a magie wand in Welsh tra- 
dition.” (p. 27.) | 


Madame Blavatsky refers to the use 


of the rod by the Todas in several 
places: 


“In their hand they varry а stick with 
fantastic ornaments, When. РО heeame 
aware of the mystic significance and the 
faith in magic power of those who possess 
it, this litle bamboo cane two and a half 
feet long worried me more than once. .” 
(The People of the Rine Mountains, 
pp. 78-79; quoting Colonel Khennessy.) 

“The Todds пне по wea only 
а Није bamboo rane which never 
leaves their right hand," bid. р. 895 
quoting The States in Риби.) 

“Whatever a Kouroumb їх doing—and 


ns; the 


уз 


each occasion of its use. 


ће de rarely eecupied іп dots good 


Things: shen he sees во Tadd approach 
ing, the latter does not even have te touch 
him but simply 1o direct toward him bis 
bambon sane, and the MondorNowcoumb 
flees ax fast as he can, But he sometimes 
falls down like dead and remains in a 
ind of dead Gance umil the Todd. has 
Hone...” Qbid, p. 190; quoting Remini 
seences uf Life Among the Todas. by 


Metz.) 


From what has been said of it, the 
staff of the Todas would appear to he 


а most potent example of the magical 


wand—-even more so Ihan another 


instrument which is still іп use at the 
present day, the deadly “pointing: 
stick” 
which must be specially prepared on 


of the Australian aborigines, 


Because of an inability lọ satis: 


faclorily classify the Todas, or to 
elicit Crom them more conventional 


explanations of their origin, technolo- 


gists and scientists jn related fields 


relegate the accounts given by the 


Badagues as to the prehistory of them- 
selves, the Todas, and the Kouroumbs, 
into the class of creative imaginings: 
But it would seem that they have а 
vital bearing on the question of Atlan- 
colon 


tis, ils civilization and 
Madame Blavatsky says 


“When | think of the Ramayana. 1 
confess that | have never understood the 
motive constraining the historians to place 
on such different levels thi 
the poems of Homer. For, acrording to 
me, their character is almost identical. 
But our scientists wha accept, almost 
without hesitation, as historical persona- 
gos, all such characters ах Achilles, 
Hector, Ulysses, Helen and Ра 
de they relegate 10 the rank of empty 
‘myths the figures of Rama, ої Lakch- 
mana, of Sita, of Ravana, of Hanuman, 
and even of the King of Ом 
Schliemann hus found in the Troiade 


work and 


w why 


| 


obvious proofs of the existence ої Troy 


and of its characters. The antique Lanka 
(Ceylon) and other places mentioned in 
the Ramayana could be found in the 
same way if the trouble were taken to 
look for them...” (Phe People of the 
Blue Mountains, p. 165,1 


words 


Since these were writlen, 
some sleps have been taken in this 
direction. (пе of the most recent and 
authoritative works on the early history 
of India admits that the story of Rama, 
divested of what the authors consider 
to he its romantic and unbefievable in- 


cruslalions, actually refers lo a real 


personage who was instrumental іп 


spreading lrano-aryan culture over а 
large territory. 


The time has not yet arrived when 
всіещіві aud scholars are willing to 
admit that Ше story of Atlantis, ая 
depicted in legends, myths, and ancient 
chronicles, and corroborated by new 
discoveries in many fields of research, 
is as real as the more thoroughly docu- 
mented events of more recent times. 
But it is 
Todas, who have preserved almost in- 


from such sources as the 
lact the accounts of the deeds of their 
ancestors long removed in those wars 
of ancient (ime, thal it may some day 
vital 


be possible to recreale many 


phases of this fascinating und signi- 


ficant period in the evolution of man- 


kiul, 


WHERE IS THE SOUL? 
L. B, 


This is not an easy question to an- 
several chief of 
which is that there із but a vague 
general concept of what is meant by 
"Soul" and what is ils relation, form 
and function as the intermediary be- 


awer for reasons, 


tween Body and Spirit; the same dif- 
ficully applies also to the spheres ђе. 
tween the physical and those greatly 
superior to it. 

Perhaps a clarified understanding 
of the complex nature of any answer 
may be arrived at by the following: 
there must be a center in which Cou 
inheres; Consciousness for 


sciousn 


humans implies thought and relative 
understanding of ibe subject of 
thought; Thought may be connected 
matters and low 


sire 


with external feel- 


ings, sensations and de it may be 


of a higher type related to welfare 


and constructive action; still higher. 


it may be of an idealistic and aspira- 


попа! nature. If it is the same “soul” 
which experiences all these instances 
there must be many differences in the 
quality of energies which activate or 
produce results on the various strata 
in which they vibrate, including Ше 


physical. 
Where, 


gamut of these vibrations? 


Soul in the 
Undoubt- 
edly it is in what we term the Astral 
the Astral 
must have divisions corresponding lo 


then, is the 


plane; but plane. itself 


Ше major rates ої vibration. This 


suggests that the “soul” is both an 
experiencer and also а transformer 
of energy, stimulated and enlightened 


from а higher source 


and working out 
its evolution and destiny іп the so- 
called Astral which is 


and through which all contacts аге 


the medium by 


made, lower and higher, objective and 
subjective. 
This concept tends to explain both 


i 


і 


Ше position of the evolving eutily 
with regard to its functions and ils 
complexity, its degrees and centers 


of consciousness, Consciousness and 


individual self-consciousness have the 


same basis. The first is universal and 
shows ilself in al reactions—it is 
automatic; while self-consciousness is 
an awareness of the center with re- 
gard to its relationships on the par- 
ticular planes, and to the particular 
degrees of development and evolu- 
tion to which the center has arrived 
through recognition — which impli 
the use of Mind and Thought. 

All these activities in and through 
а specific center imply that it is пог 
а permanent form bul rather a point 
of high dynamic vitality. Whatever 
current of energy makes an impact 
upon it, it does not come within the 
self-conscious awareness of the range 
of vibrations which denote the hn- 
тап зінде ехсері іп a very limited de- 
gree. Yet these coliere by their attrac- 
lions, in the sense that they occupy a 
definite field in the range of Astral 
conditions between the gross physical 
and the formless subjective. This sug- 
gests that the “soul” center of vitality 
has ils limitations in the kind and 


quality of its dominant being--the re 
suh of its experiences in bought. 
ideation, and action while alive on 
earth. [n other words, it is іп isell 
a field of the vibrating rates within 
the human gamut, which are positive 
when the enlily is awake and alive, 
and negative when the entity is asleep 
or disembodied, 

It must necessarily be "in the hosom 
of the Spirit--or Ше monan” because 
it functions by reflex action and lower 
rates of vibration; but there is а d 


tinction and a great difference be- 
tween the permanent human gamut 
and that of the refacarnating portion 
of the HUMAN мома», which is the 
energizing and building factor by 
means of which the Human Monad 


absorbes the essences of earth-experi- 


ence; it is also the source of all vital 


impuls 

The “Soul”, therefore, may be con- 
sidered as the slorehouse and expres- 
sion of Life during а minor phase or 


series of incarnations, while the пі» 
MAN SOUL, cenlered in the HUMAN 
МОКА» is the permanent gamut and 
field of vibration belonging to the 
whole Cycle of Necessity during this 


planetary Life-period. 


COLLECTED WRITINGS OF H. P. BLAVATSKY— 


Arrangements are now under way to proceed shortly with the publication 


of another Volume of the “Collected Writings of Н. P. Blavats 


У This 


Volume will cover the period of 1884. and 1885, and will be in direct con- 
tinuation of the Volume published in 1950, which contained her writings jor 
1883, The new Volume—the Vith in the entire chronological Series of HPB 


“Collected Writings’ —-will be published in a Limited Edition, 


As soon as 


arrangements are completed, our subscribers and friends will receive detailed 


information concerning this Volume, its Contents, price, ete. 


Editor, “Theosophia, 


| 
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А MENTAL DETERGENT! 
A. D. B. 


Nothing is easy! Anything worth- 
while requires a seed of thought а 
plan, hard work to progress, and fins 
ally we reap our rewards, This is 
true throughout nature—il is a law of 
nature, We make mistakes so that we 
may learn from them. Obstacles are 
thrown into our paths and we receive 
knowledge in overcoming them. The 
knowledge is our reward, To have 
something worthwhile we must work 
for il. 

Today we live in a world of speed 
--everylhing is automatic, and un- 
fortunately we are forgetling the act- 
val joy of working and enjoying what- 
ever work we до, Many people think 
an automatic world is a great advan- 
tage, aud Шезе people are not to һе 
censored for such thought; some of 


the products of this machine age are 
reat achievements. The great fault 


in a world of speed and automatic liv- 


ing is the laziness it has crealed in our 


minds and bodies. Й is so much easier 
to let а piece of machinery do our 
work or to find another person to do 
our thinking, than to put forth. Ше 
effort ours 


Ives. 


When our great American West was 
being settled, we didwt have the mod- 
ern conveniences we now have, and 
yel we achieved great progress against 
terrific odds, The pioneers tapped Ше 
resources inside ої themselves--their 


physical and spiritual strength, com- 


hined with initiative, earried them on 
lo thei 


колі, We of the Theos 


phical 
Societies are pioneers in a wilderness 
of thought confusion, but there are 
а great number of us who do not have 
Ше spirit of these early Americans. 
Many of us are not willing to work. 
Ша few would blaze the trail spirit- 
Пу, Ше тезі would 
follow willingly, but there are not too 


ually and phy 


many fired with initiative. We should 
feel fortunate to be pioneers in а 
spiritual wilderness—we have a great 
opportunity to bring truth into virgin 
territory and this cannot be done by 
sitting back and pushing buttons. We 
must work together. 

Our modern world of speed has 
cluttered our minds. We think we do 
nol have time for many worthwhile 
things because we are loo busy keep- 
ing up with our radio serials, lele- 
vision programs, neighhorhood gossip, 
or running around like madmen speud- 
ing our hard-to-get money on unneces- 


s. Such aclivilies are en- 


sary rifle: 
зміїв vur зміна aiid eventu a Bei 
ta! and physical lethargy, There arc 
great imporlant spiritual strides to be 
made’ and we can accomplish them, 
пої only as Theosophists, but as world 
cilizens We can begin by cleansing 
ourselves from mental clutter. 

Do you uced a mental detergen 


Be what you love. Strive after what you find beautiful and high, and 
let the тезі що, Harmony, Sacrifice, Devolion: take these for key-noles; ex- 
press them everywhere and in the highest possible way. 


William Q. Judge. 


| 


